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Khargah: an inquiry into the spread of the

“Turkish” trellis tent within the ‘Abbaisid world
up to the Saljiiq conquest (mid second/eighth—early
fifth/eleventh centuries)

David Durand-Guédy
david_durandguedy@yahoo.com

Abstract ) -
The Persian term khargdh is first attested at the beginning of the fourth/
tenth century. It has often been translated as “hut” or “pavilion”, but a
comprehensive overview of the historical, geographical and poetic sources
points to a more precise definition. Three main conclusions can be estab-
lished. First, from the beginning the term exclusively referred to the trellis
tent (commonly known as yurt) first identified in a Turkic milieu in Inner
Asia. Second, khargah entered the Arabic and Persian languages through
the Samanid court and quickly replaced the Arabic expression al-qubba al-
turkiyya which was previously used to refer to this kind of tent. Third, the
presence of the trellis tent in Muslim courts predates the arrival of the
nomadic Saljugs in the fifth/eleventh century. The trellis tent, associated
with the cloth enclosure (or sardparda), was already a status symbol
under the Samanids and Biyids in the fourth/tenth century. Thus this
study, which lies at the crossroads of lexicography and the history of tech-
nology, provides new elements towards a better understanding of Central
_ Asian cultural influence on the wider ‘Abbasid world.

Keywords: Turks, Central Asia, Cultural influence, Pre-Saljuq Iran, Tent,
Status symbol

In his darkly humorous depiction of the Bityid state, the litterateur Abdi Hayyan
al-Tawhidi (d. 411/1023) illustrated the greed of one vizier with the following
anecdote.! Abu’l-Fadl Ibn al-'Amid (d. 360/970), says Tawhidi, one day repeat-
edly asked the head of his kitchen what happened to the lefiovers of his meals.
The latter, exasperated by his insistence, told him bluntly that he “shoved it in
the ... of the vizier's wife”. Of interest here is not the vizier’s pettiness, nor
the vulgarity of the answer, but the setting of the anecdote: “The vizier asked
this question while he was at the back of the kharkah, thinking that no one
would hear” (Tawhidi: 349, line 9, cf. trans. 151). The term kharkéh, used by
Tawhidi on the basis of oral information, is problematic. It is equivalent to

1 I am indebted to Peter Andrews for commenting on an earlier version of this paper. I
extepd my thanks to Antoine Borrut, Jean-Pierre Digard, Minoru Inaba, Peter Goldern,
Justm? Landau and the reviewers for their useful input. Needless to say all the errors
are mine. :




030717 DIA
CADIR

Madde Yayinlandiktan Sonra Gelen Dokiiman 21.08.2017

An exhibition of "Tents of the Islamic world" in the Islamic Arts Museum Malaysia .-- 2003 : IRCICA
Newsletter, vol. 59 pp. 15-16, (2002)
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CHAPTER FOUR

David Durand-Guédy

As the leading family of a group of pastoral nomads, the Saljugs lived before”
the conquest of Iran like their followers: in tents.! Their tented encamp-
ments appear regularly in the sources, especially when the various political
leaders of the time tried to confront them. When reporting that the Saljugs
were in a certain place, the sources often say that they were camping
(khayyama) there.2 What happened, then, after they took control of Iran
and its large cities? In 1938, Pope felt intuitively that the Saljugs had
remained loyal to the tent.3 His brilliant intuition, howevet, has not been
developed. While the role played by the tents of the following Turko-
Mongol dynasties has been the subject of many studies, it has remained
terra incognita as far as the Saljugs are concerned. In his impressive
research published in 1999, Peter Andrews has analysed in depth the con-
nections between nomadic traditions and princely tentage, a tradition of
which Tamerlane’s huge pavilion set up near Samargand in 1404 was the
“epitome”.* But Andrews skips directly from the Qarakhanids to the Khitans
and the Mongols.5 Nor are the Saljugs referred to in the relevant entry of
the Encyclopaedia of Islam ot the Grove Dictionary of Art.®

1 [ am very grateful to Jiirgen Paul and Peter Andrews for reading earlier versions of this
article and making valuable suggestions.

2 E.g Ibnal-Athix, 9:477:in 426 1030 Toghil Beg, Chaghriand their uncle Maisa Yabghu
“camped near Khwarazm” (khayyamil bi-zahir Khwdirazm).

3 See Pope 1938, 1412: Iran was “at repeated intervals invaded by peoples who retained
nomadic habits and had continued to be tent dwellers ... [the Saljugs and the Mongols]
scorned the debilitating sedentary life of those whom they conquered and made the reten- .
tion of their own nomadic forms of living a point of policy and of pride”.

4 Andrews 1999, 1: 698. . p

5 Andrews (1999, t: 556-7) mentions the Saljugs once, en passant, in his section on
Mongol princely tentage, but in a rather anecdotal and (just the ence won't hurt) uncon-
vincing way, see below n. 63.

6 The article “khayma” in EI* (Bosworth 1978) jumps directly from the Ghaznavids to
the Mongols. Likewise Peter Andrews, in his article “Tent. lIl Court and Ceremonial” in the
Grove Dictionary, jumps directly from the caliphs to the Mongols; see Blair and Bloom 2004,
3: 282-4 (which does not name the contributor). In a recent article on the tents of the
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including the Nigaristan Museum, which specialized
in the art of the Qajar period, the Riza ‘Abbasi
Museum, with a large collection of fine arts, the
Carpet Museum and the Museum of Glass and
Ceramics. Queen Farah formed a large collection of
contemporary Iranian art, which she donated to
various museums, and local works were commis-
sioned by public institutions. With the establish-
ment of the Islamic Republic of Iran in 1979, the
nature of government patronage changed and art
commemorating the ideals of the Revolution has
been supported.

For additional information and bibliography see
Iran.

Ene. Ilam/2: “Tihrin”
Royal Persian Paintings: The Qajar Epoch 17851925 (exh. cat.
" by L. S. Diba with M. Ekhtiar; New York, Brooklyn Mus.;

Los Angeles, CA, Armand Hammer Mus. A.; London, U,
London, SOAS, Brunei Gal.; 1998-9)

Qajar Poriraits (exh. cat. by J. Raby; London, U. London,
SOAS, Brunei Gal., 1999)

S. Balaghi and L. Gumpert, eds.: Picturing Iran: Art, Society
and Revolution (London 2002)

H. Keshmirshekan: “Discourses on Postrevolutionary Tranian
Art: Neotraditionalism during the 1990s,” Mugarnas, xxiii
(20006), pp. 13158 :

Tent. Portable structure with a fabric covering sus-
tained by or interacting with rigid supports. Because
of their mobility, tents have been essential in provid-,
ing shelter for the nomads of the Middle East and
Central Asia, and have been attested since the earliest
written and pictorial records. The same construc-
tional principles have been adapted for court and
army life by the rulers of these and neighboring
regions, including India and Europe. At times they
were realized with a magnificence and sense of dis-
play hard to imagine today. Cloth also came to be
used for tepees after the destruction of the American
buffalo herds deprived the Plains Indians of the tra-
ditional material used for covering.

1. Introduction. II. Nomadic. III. Court and ceremonial.

L Introduction. Three distinct traditions of tent
construction are already recognizable in the earliest
records. Two of these are nomadic, representing Mid-
dle Fastern and Central Asian practice. The third can
best be described as urban, being concerned with
military and court use. Each is characterized by the
use of a different type of fabric: the Middle Eastern
form by woven goat hair; the Central Asian by felted
sheep’s wool; and the urban by woven vegetable fiber
in canvas or calico, extended in court contexts to a
range of much richer materials, including satin, bro-
cade or velvet. A further fundamental distinction
separates the Central Asian tradition from the other
two: the Central Asian tent is a compression struc-
ture in which the felt covering rests on a self-support-
ing frame that can be set up independently, while the
other two types are tension structures in which the
supports (which are generally separate from each
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other and cannot be regarded as a frame) both carry
and are held in place by the covering, with which
they are therefore interdependent. In all three types
the fabric used came in characteristic widths, result-
ing from the method of manufacture, and had to be
made up with seams. In the urban tradition, how-
ever, there was a tendency for practical considerations
to be subjected to geometrical order, which included
adjustment of the form to exploit particular patterns

woven into cloth. The design of nomads’ tents is .

empirical, based on centuries of experience, its fitness
for purpose being closely linked to the exploitation
of materials available in particular ecological settings
and the need to replace worn parts regularly. The tent
is in a continuous state of renewal, and parts of the
cloth may be deliberately moved to different posi-
tions so as to distribute wear: so long as this process
is continued, the tent is in a sense everlasting. Urban
tents, conversely, tended to be used intact until they
wote out, since the supplies of materials and labor
were more immediately available to the court or mili-
tary than to a nomadic pastoralist dependent on the
seasons. The integration of empirical design within a
rigorously constrained life-style and carefully regu-
lated economy thus achieved aesthetic appeal through
the simple fitness of form to given conditions. The
closeness of this fit has ensured the survival of the
forms in a given context, so that the idea of the design
outlives the material in which it takes shape. By con-
trast, the urban tradition, with its potential for lavish
display, gave rise to exceptionally fine but usually
unique tents that were essentially ephemeral through
the perishability of the material. Their survival has,
in practice, been confined to mention in court
records. The more ordinary aspect of the urban tradi-
tion acquired an undistinguished continuity through
practical, primarily military tentage; in parallel with
urban building, this represented a fund of basic skills
that could be drawn on from time to time to produce
outstanding effects.

As urban tents co-existed with those of Middle
Eastern and Central Asian nomads, the traditions
interpenetrated at several levels. Nomads, rather than
living an entirely isolated pastoral life, exist in sym-
biosis with neighboring settled populations, exchang-
ing goods and skills or obtaining them by raiding.
On a simple level, materials typical of the urban tra-
dition are sometimes borrowed by nomads. Thus the
Kurds of Khurasan incorporate a width of white cal-
ico in the front curtains of their tents (to keep their
milk clean of smuts), and the Arabs of Syria may use
canvas instead of goat hair for their summer-weight
tents. Such substitution has become more common
in the late 20th century as the economic self-suffi-
ciency of pastoral life has broken down. In general,
however, no attempt is made to transfer the decora-
tive techniques typical of the finer urban tents to a
nomadic setting: such decoration as does appear on
hair tents is usually well integrated with the weaving
technique. It is doubtful whether large urban pavil-
ions were ever adopted by nomads of the Middle
Eastern tradition to the extent that they were in

275-2.&3

| The-GroveEncyclopedia-of Islamic Art & Architectire, edit. Jonathan Bloom, Sheila Blair,
Oxford: Oxford University Press, 2009. iISAM DN. 264049,
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David Durand-Guédy

i in Firdawst’s Shab-namah

Khargih and Other Terms for

This article aims to contribute to the wider debate on the historicity of the Shah-namah by
1 03 Mart 703 ﬁ;cuszng on the way Firdawsi uses the word khargih. The word, which is first attested in

. Radaki poetry, has not been dealt with adequately in previous scholarship dedicated 1o the
' Shah-namah. An analysis of all the occurrences in the text provides resulss consistent with
those obtained from contemporary sources: the khargah appeared in Central Asia (here,
Taran); it was the standard dwelling of Turkic-speaking pastoral nomads (here,
Tarinians), whatever their social rank; and it was adopted later as a status symbol by
non-Turkish elites (bere, during Kay-Kbusraw’s reign). In Firdawsi's Shih-namah
khargah should therefore also be understood as the type of framed tent known as
{ “Srellis tent” (the so-called yurt).

Shih-nimab; Firdawsy; Trellis tent; Yurt; Tirin; Turks; Cultural loan

Introduction

Because the Shah-namab is all about the deeds of kings, foes and heroes of ancient
Iran, it is no wonder that many episodes take place on a bartlefield or a hunting
ground. In such a setting, it is no wonder either if tents are ubiquitous. In his pains-
. taking work on the lexicon of Firdawst’s Shib-nimah, Fritz Wolff has counted a rotal
of 359 occurrences for mmpzzrdah (variant: pardab-sardy), kbaymah and  kbargah
(variant: khargah) (see Table 1).! These three terms of tentage complete ayvdn and
kikh in the royal court paradigm. But while #yvin and kikh can easily be translated
as “palace” (zyvin being the audience hall, and by synecdoche the whole palace), the
translation of the terms of tentage, and especially £hargih, has been more problematic.

Firdawsi (d. 416/1025) never bothers to say what a khargah is. Nor does he
mention any of its components (trellis, polc guys, felt covering and the like) that
might shcd light on its structure. This is not surpnsmg given FirdawsTs “stylistic
econoriy’ (dcscnptlon are seldom, the nouns are “presented in their unmodified
generic form”).* But this lack of description is itself informative: it shows that the

David Durand-Guédy is an independent scholar based in Tehran with research interest in the med-
ieval history of Iran. He is grateful to Peter Andrews and also to the two anonymous reviewers for their
useful comments on an earlier version of this text. However, the author is solely responsible for the errors
that remain. Transliteration throughout is in accordance with the style of the International Journal of
Middle East Studies.

© 2018 Association For Iranian Srudies, Inc % Routledge

Taylor & Francs Group
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., Onuk, Taciser: "Osmanli Doénemi Cadir Siislemeleri", Doktora
~ Tezi, (Damigman: Prof. Dr. Riichan ARIK), 370 s,

Orta Asya'da gigebe hayatimin geregi olarak kisa zamanda kurulup sokiile-
bilen, kolaylikla bir yerden bir yere taginabilen, nitelikte,iklim gartlarina uygun,
¢ok yénlii yararlanma imkdmina sahip bartnagy yani cadirt yapmuglardir. Cadir,

w gocebe hayats yagayan insanlarin ézelligi ve bu kiiltiir kugagimin sembolii haline
¢ gelmigtir.

Bugiin hdld Orta Asya’mn bir¢ok yerinde, Anadolu'da Tiirkmenler gelenek-
lerine baghlik ve ekonomik nedenlerle gécebe hayann siirdiirmektedirler.

Cadir yapinunda kullamlan malzemeler, genellikle icinde yagayan insanlar
tarafindan yapidigindan, ihtiyaca gore degigik cadir cegitleri ortaya gikmigtir.
Ekonomik konularla birlikte sanat yetenegi ve Ozgiirliik sevgisi de olugmugtur.
Pek gok geyi kendilerinin yapma zorunlulugu, her sahs: mutlaka bir beceriye sa-
hip kiinug, agag isleri, dokumacilik, dericilik, kegecilik ve diger el sanatlar: ken-
di aralarinda pratikten gelismigtir.

Gadirlarin Cin'den Anadolu'ya oradan da Avrupa’ya kadar uzanan kiiltiir,
sanat ve mimari alanlarinda Snemli bir yer tuttugu gériilmektedir.

Cadir tiirleri §oyle siralanibiliv; Alagtk-Catma ey, Yurt veya kege oOrtiilii ca-
dir, Topak ev, Karagadir, Mahruti ¢adir, tam tenefli cadir, yarim tenefli ¢adrr,
gemsiye ¢adir, Kumandan cadir, Begik ¢adir.

Osmanl donemi saray ve ordu ¢adir tiirleri de gunlardir; Otag-1 Hiimaytin,
Otag-i Asafi, Halvet gadir, Zokaklu ¢adir, Cadir-1 Hazine, Kurba cadir, Hasta-
ne gadir, Kilar ¢adiri, Cadir-1 Sarrachane, Cadir-t Matbah, Cile cadiri, muhte-
lif stmif asker cadirlari.

Osmanl donemi ordu ve saray diizeninde dnceleri, ahgap givdeli ve kubbe-
I yurt tipi cadirlar kullaminug, sonralar ise hizmetin ézelligine gore gok direkli,
bez ortitlii cadirlar kullamiImaya baglannugtir,

Padigah ve paga ¢adirlari bazan mahruti, tenefli, kumandan ve begik cadir-
lari, bazen de kara ¢adir tipi direkli ¢adirlar olup icten ve digtan atlas, ipek, sir-
ma iglemeli kumaglar ile kaplanngnr.

Form ve fonksiyon bakimindan oldugu kadar siislemeleri agisindan da ¢ok
onemli yer twan Osmanh ¢adirlar:, Tiirk siisleme repertuartmin aragtiridimanug
kaynaklarindan biridir. Stislemeler, bu agidan ele alinarak incelenmigtir.

Tiirk siisleme sanan, pek gok kiiltiirlerin siisleme geleneklerinden etkilen-
mig olmakla beraber, gerek renk, motif ve kompozisyon yénlerinden gerekse
Tiirklere dzgii sadelik yoniinden, Tiirk duyug ve diigiincesinin en dnemli aract ol-
mugtur.

Tiirk stislemesi, uygulandigr alamn biitiinliigiinii bozmadan o esere ayri bir
ahenk ve giizellik katar. En basit gibi gériinen bir motifin ardinda bile, binlerce
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_Tirk Sanati Tarihi Enstitisi Azasindan’ ‘ '
e i : ! LA tezyinat ile stislenmistir. Kum Tura’da bit evin biiyiik
T . ‘ W T - y § _ y
Dlmf * | T ‘ B bir sofas: oldugu ve bu sofamn etrafinda direklerle
T * ' ayrilmug bir eyvan kismintn bulundufu godrilir (Se-
? L
Ji

kil. 32). Bu direkler muayyen bir irtifaa kadar qikar

ve iistiinde bir sirvan kats tegkil eder ki bu grivan’in

Slém AnsiklopM
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L o~ A . - ortass, iist katin tavanlarina’ kadar bogstur. Sofanmin Sekil 37 — Tiirkistanda Hive’de tiirk evleri,
A TR R K o ‘ S A N . A T , l ST etrafinda ve revaklanin altinda yitksekte bir seki (Hive seyyahatnamesinden)
: , ‘ ' - LI , . vardir, Bunun {izerine halilar serilerek oturulur,
‘ . e ‘ Ahgabdan olan direkler ve bagliklari gayet miizeyyen lart taginabilir meskenier yapmaga mecbur etmistir.
. l H ; ' ve oymalidir. ' Bu suretle her yerde kurulup sokiilebilecek surette ha-
T A R kN Bazt zengin evlerinin boyle eyvanli sofalari osta- zirlanmaig aga? ¢ubuklarindan evler yapmak ve bunlan
v ‘ . sinda bir de havuz bulunur, koyun ve kegilerinin yiinlerini xsjaup dégmek sure-
’ tiyle hazirladiklart kegelerle 6rtmek g¢aresini bulmuglar
Cadir: ve bu suretle cadir meydana gelmistir. Biitiin ihtiyac-

laring birlikee gotirditkleri atlar ve koyunlarin siitleri,
etleri, yiinleri, killar1 ve deriletiyle temin ederlerdi.
Bu sebeble daima otlaklar ararlar ve bir yerde hay-
vanlarini besleyecek kadar yesillik ve ot kalmayinca
tize caystlaf ve su baglatt arayarak daima hareket
halinde bulunurlardi. Yazin yaylalarda dolasan kabi.
leler, kigin kislaklara kooar ve mevsim gelince yine
yaylaya qkarlardi, Ziraatle geginen bir kisim Tiirkler
de ziraate elverigli ve miinbit sahalara yerlegerek, tas-
tan, agac dallarindan ve daha sonralars kerpigle yap-
tiklan evlerde yasarlards.

Medeniyet tarihinde bir tekimiil merhalesi tegkil
eden Tirk gadizlarinin mengei ve ne zaman basladig
bir meseledir. Hig siibhesiz ki Orta Asyada Tiitklerin
. biiyiik bir kismi, gerek iklim degismeleri neticesinde
kuraklagan yerlerden daha verimli araziye gegmek ve
gerek kabileler arasindaki miicadeleler dolayssyile bagka
yetlere gitmek mecburiyeti alunda buluanduklarindan

MENSEINDEN BUGUNE KADAR

\  MIMARL. HEYKEL. RESIM. SUSLEME
' ve

TEZYINT SANATLAR | .

Fakat bu gdgebe hayat: o derece miikemmel bir
hale girmigti ki, sehirlilere pisbeten bunlarin yasayis:
daha yiiksek bir medeniyet telikki edilebilir.
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Bozkirlanin aristokratik hayatina ve Tiirkiin istik-
131 rubuna wyan bu hir yagayug, ibtidai bir hayat ol-
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1146 KHAYL — KHAYMA

forward in the so-called “French’” manner gave an
adequate amount of stability. The insistence of the
authors on an indispensable equal length of reins and
on the synchronisation of the use of the two spurs
brings out clearly the absence of any predominant
action of a rein or a leg. :

In contrast to all the other treatises, an aceph-
alous manuscript of the Paris Bibliothéque Nationale
(Ar. No. 2815) puts forward a more thoughtful method
based on constant exercise in a circular training-
routine (naward), at all the varying paces and with
two hands. Without being described completely and
explicitly, it envisages the change of pace and the cor-
rect backing, with release of the bit, followed by a
period of the grand trot, and describes this perfectly.
Nevertheless, this documentation is a late one, and
one may well think that it has been inspired by

western techniques; one accordingly wonders whether

in this method of riding, the average Muslim rider
ever, one day, rose to this degree of perfection.
Whatever the truth, it must be admitted that over a
long period of time, equitation amongst the Muslims
regressed, whereas amongst Christendom, it improved
progressively up to the methods of the great school
of horsemanship.

It can easily be imagined how important, in the
economic life of the Islamic world up to the modern
period, was the upkeep of cavalry units, with all that
they needed of furnishings and equipment. Because
of these exigencies, a number of specialist artisans,
connected with farriery, saddlery and harness-making,
had an era of prosperity, and there are hardly any
Islamic settlements without their si#k al-sarrddjin or
their bab al-haddidin. A good amount of the basic
equipment required for these activities were imported
into Baghdad. Saddle-seats came from China; from
Berbera {g.v.] via the Red Sea and from Ifrikiya via
Kayrawan and Barka, where they were tanned, there
came luxurious panther skins, the saddle-carpets pre-
ferred by the Mamliks and whose use was spread by
the Turks to the cavalry forces of Central Europe. The
saddle felts (mish, pls. amsdh, musith) were sought
from Armenia, Adharbaydian, Kamis and Mawsil, as
well as pack-saddles for beasts of burden, whilst Susa
turnished expensive sumpter-cloths. Imports were not
limited to these materials and manufactures, but ex-
tended also to lively nags (birdhawn, pl baradhin)
from the Mongol and Byzantine worlds, equally good
as mounts and as beasts of burden; they formed a
lively element of trade at markets and fairs set up at
the gates of towns. As for mounts of Arab stock, these
were most often the objects of direct trade between
breeders and purchasers (see the K. al-Tabagsur attri-
buted to al-Djahiz, tr. Ch. Pellat, in Arabica, i {1954),
158-60; J. Sauvaget, Hisforiens arabes, Paris 1946,
10-12; M. Lombard, La chasse et les produits de la
chasse dans le monde musulman (VIIIe-XTe siécle), in
Annales, xxiv[3 {196g), 577-8). Despite all the specu-
Jations in horsedealing and trading which this lively
commerce in horses engendered within Islam, one can

be certain that no-one ever thought of speculating !

financially in regard to the semen (asb) of stallions,

since the Prophet had formally proscribed making

money out of breeding. According to certain tradi-
tions, the mating of mares and asses was allegedly
forbidden, but the importance attached to mule:
breeding studs [see BacHL] by people in the Islamic
world proves that such a prohibition was never in

fact put into force; even so, the mules of the Caucasus, .

and especially of Bardha‘a [¢.v.], were imported and
prized for their speed and endurance.
But if the Muslims freely imported horses, their

sale outside the Ddr al-Isldm [g.v.] was, in the first
Islamic century, absolutely prohibited and considered
\ as an illegal act by the majority of jurists, who based
i themselves, in the interests of the legal requirement
. of djihad, on the divine words “Prepare against them
| whatever force and cavalry you are able to get to-
% gether, of those held ready (min ribat al-Rhayl), to
|

|

|

overawe thereby the enemy of God and yourown ...’
{(Kur’an, VIII, 62/60). The horse was thus elevated
to the rank of fighter for the faith and received two
shares in the plunder if it were of Arab stock, whereas
its rider had only one. The horse-potential thus re-
vealing itself, for the new community, as the nerve-
centre of warfare and the secret of victory, it was
further forbidden for Dhimmis [see DHIMMA] to ride
horses. Later on, when the Islamic fromtiers had
l reached their maximum extension, these rigours were
relaxed and applied only then to horses of pure Arab
stock, to which Abd Hanifa added valuable mules.
However, in Morocco right up to the eve of the
Protectorate, the prohibition of riding horses was
applied to the Jews, at a time when elsewhere, and
for a long time back, this law no longer bore down
on non-Muslims. The latter, all through the Ottoman
| empire, only had the bother of obtaining a special
! authorisation from the sultan in order to export
horses to foreign lands. Since then, all restrictions
were abandoned in all Muslim states. Certain lands
relaxed these at quite an early date; a proof of this
s the {felicitous introduction, in the 18th century,
into the British studs, of the famous stallions Darley-
Arabian and Godolphin-Arabian which inaugurated
the Stud-Book and were the origin of the present
pure-blooded English stock. From this last and by
breeding with new Arab stocks, M. Gayot obtained
in 1833, in the Pompadour studs, the perfected type
of Anglo-Arab horse, which now holds the top rank
in international racing. At the side of that, the Magh-
ribi Barbary horse has continued to restock the
numerous stables for training horses and equestrian
centres of France, after having built up over a cen-
tury and more, the glory of the splendid squadrons
of North African spahis.

Bibliography: In addition to the references
given in the article, see the bibliographies of the
respective articles further referred to within the

‘ article. (F. VIRE)
‘ KHAYMA (a.) ‘‘tent’’. When the ancient poets
? 4ind the writers of the Middle Ages spoke of a nomad’s
tent they generally described it by the very widely-
known Semitic term bayt [g.v.), which refers to a
dwelling of some kind, either permanent or temporary,
and so is not without ambiguity. A more precise term
is bayt shaar, lit. “dwelling of hair . But this word
can also cause confusion since the ductus is the same
as in bayt shi‘r, “*verse of poetry”. There is, however,
i less confusion in the spoken language and the ex-
i pression has a typically bedouin air; it is still current
among nomadic and semi-nomadic tribes from North
Africa to the Near East where, beside the normal
name for tent, bayt/bét, b. sha‘ar, there occurs no less
frequently, in the speech of rural peoples, town
dwellers and even transhumants, the term khaymaf
khéma. This word has followed a curious semantic
evolution (see below) and has come to acquire the
general meaning of a mobile dwelling made of animal
" hair, wool or any other material except leather. To-
day, among many rural people and even town dwel-
lers, the memory of a former nomadic way of life is
preserved by their actually using khaymaj/khima to
denote a house, and it has totally replaced bayt[bét.
For a number of reasons, therefore, it seems conve-
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' DIETER ARNOLD

TENTS. In the Near East the tent has been an integral
part of life since antiquity. While the tent’s social signifi-
cance in tribal organization and its economic importance to
pastoral nomads are known, it is less widely recognized that
the tent is almost equally indispensable to agriculture, be-
yond its appearance alongside kitchen gardens (see below).
In the Near East, sheep and goat pastoralism is intertwined
with the food-production systems of sedentary people—
grain and lentil culture, vines, and fruit and olive orchards—
and the tent is significant to both.

Although pastoralism and agriculture are typologically
discrete in some ways, people derive foodstuffs from both
sources where possible. This motivates the integrated pro-
duction of food from both. When people and their tents
follow their flocks, they are in reality integrating the suste-
nance provided by their animals (including the dairy activ-

IN THE NEAR EAST, Vol. V, NEW YORK 1997,pp.

TENTS 179

3 OEKM
ities of summer herding) with their standard diet of grains,
lentils, and vetches. The tent makes it possible to sow, to
keep the flocks away from young crops, to be there when
crops ripen and need harvesting, to bring the flocks back to
graze the stubble and fertilize the fields with their droppings,
and to sustain the family or tribe in this mobile system. Some
dwell in tents year-round and others only during dry
months. They roll up their tents and store them in the house
or cave in which they spend the cold, rainy period from
approximately November to April. Fully pastoral people
who must purchase their grain are a rarity in the Near East
today. In the past, when the region was forested and col-
lected rainwater more intensively, personal food production
was significantly greater and it would have been even rarer
for existence to be fully pastoral. [See Pastoral Nomadism;
Sheep and Goats; Agriculture; Cereals.]

The inhabitants of tents were often keepers of vineyards
and orchards. People who lived in houses in towns and vil-
lages owned and tilled the land surrounding the town, living
in tents seasonally (or, as the Hebrew Bible reports, in
small huts of branches—sukkoth, sometimes translated as
“booths™) in order to monitor the ripening of their grapes
and other fruit and to carry out traditional chores involving
summer dairy and grain production.

The temporary labor required for this seasonally labor-
intensive work attracts landless workers, both male and fe-
male, from among the seasonal and year-round nomads.
They move their tents close to the fields because they then
share the food raised by the landowner, while renting graz-
ing rights for their own flocks. “Sedentary” food production
thus depends on tents and tent dwellers.

Different types of tents have been used throughout his-
tory. For example, the military tents used by Sennacherib in
his siege of Lachish (ANET 374) had an unusual shape (cf.
other military tents, ANET 170, 171). The design of the
traditional goat-hair tent, widely used by year-round no-
mads, as well as for partial pastoral and agricultural pur-
poses, was probably developed millennia ago for comfort in
a wide range of weather conditions (see figure 1). Itis along
rectangle, often running east—west, so that its rooms open
to the south. These rooms are formed by interior divider
panels hung across the width of the tent; exterior panels on
the south can be opened and closed individually. The “living
room,”’ where guests are received, is usually open on one or
two sides, while the panels of the more private rooms are
frequently kept closed.

The goat-hair tent is waterproof, making it habitable year-
round, including in the rainy season. (However, full-time
nomads generally move to warm areas in the winter in order

- to protect their flocks from the cold.) The simplicity of its

sewn construction from woven panels of goat hair, generally
about 100-130 cm wide and of any length needed, means
that living space can be expanded or contracted on demand.
Upkeep is inexpensive because single panels can be replaced
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YOGYAKARTA — YURTC

(ool

Yogyakarta as place for his Araton, thus reviving the
traditions of Sénopati and Sultan Agung. As Sultan
Hamengku Buwono I (d. 1792) he became the founder
of the dynasty of Nga Yogyakarta Hadiningrat. The
situation of his kraten was just beside a sacred line
reaching from Mt. Merapi in the north to the mouths
of the rivers Opek and Progo, the meeting place with
the goddess of the South Sea Nyai Lara Kidul, thus
underlining his central role in sacred geography, above
all, in the cosmos. More than the susuhunan in
Surakarta, the sultan of Yogyakarta gave dominance:
to Islamic symbols and precepts, combining them to
the special brand of Javanese Islam: the normative
expressions of Islam, in confession and Sharis, as the
vessel for mystical practice; divine decree (takdir, waky,
wangstl, pulung) combined with the magical power (kesak-
téin, sékti, from Sanskr. akti) of the ruler, and thus the
subordination of the religious scholar to the king
(Woodward, 152). The tradition of Yogyakarta relates
these teachings to Sunan Kali Jaga, one of the nine
revered teachers of Islam (wall songo) in Java who was
a particular adviser to Sénopati,

The Java War (1825-30) broke out when Pangéran
Diponegoro (1785-1855), son of Sultan Hamengku
Buwono III and a person well trained in mystical
practices, was taken to fight against the alliance of
the court and the Dutch because of new administra-
tive regulations. He was supported by the people, by
members of the nobility and the Islamic ‘ulama’ led
by Kiyai Maja. After being treacherously taken pris-
oner, he was exiled to Makassar [g.0.], while Kiyai
Maja was exiled to Menado.

In 1912 Yogyakarta witnessed the founding of the
Muhammadipah by K.H. Ahmad Dahlan as a mod-
ernist social and educational organisation which is at
present the second largest Islamic organisation in
Indonesia. The great popularity of Sultan Hamengku
Buwono IX (1912-88, r. since 1939}, a modernising
reform of the village administration in 1946 in his
district, and ‘his close co-operation with the republi-
can leaders after 1945, particularly 1946-9 when
Yogyakarta was the interim capital of Indonesia
because of the Dutch occupation of Jakarta, saved the
special status of the district. Its role as a centre of
academic learning (1946: founding of Gajah Mada
University; 1959: Institute for Higher Istamic Learning,
IAIV, and others, including Protestant and Catholic
seminaries) has been further developed by Sultan
Hamengku Buwono X (b. 2 April 1946, succeeded
his father in 1988).

Bibliography: EI', s.v. Diokyékartd; Babad Tanoh
Djawi, rev. repr. JJ. Ras, 2 vols. *Dordrecht and
Providence, R.I, 1987; M.C. Ricklefs, Fogiakarta under
Sultan Mangkubumi 1748-1792, A history of the division
of Java, London 1974; M.R. Woodward, Islam in
Fava, Normative piety and mysticism in the Sultanate of
Yogyakarta, Tucson 1989. (O. ScHUMANN)
YOMUT, a Tirkmen tribe, or rather a tribal

confederacy, in Central Asia,

Today, most of them live in the Republic of
Ttirkmenistan (1926: ca. 100,000; contemporary state
policy takes no cognisance of individual tribes). About
130,000 (in the 1960s, cf. Irons 1974) inhabit Iran
{east of the Caspian sea, from the Gurgén plain north
to the border of Tirkmenistan), and between 125,000
and 400,000 (Adamec) live in northwestern Afghanistan
(north of the Paripamisus range). The etymology of
the name is unclear. The Yomut do not appear among
the pre-Mongol Tirkmen tribes listed by al-KashgharT
in his Drwan lughat al-Turk (ir. R. Dankoff and J. Kelly
1982-5), nor in Rashid al-Din’s Djagm: al-tawarikh (Die

Geschichie der Oguzen, tr. Karl Jahn, 1969, 46-7). Abu
l-Ghazl Bahidur Khian [¢.2] mentions Yomut, -a
remote descendant of Salur, the son of the legendary
Oghuz Khan's son Tagh Khan (Shadiara-y Tardkima,
fol. 100b, ed. and Turkish tr. ZK. Olmez, 1996).
Dshikijew (1994) collected among the Yomur in the
Turkmen SSR some divergent genealogical tales all
of which show that the Yomut believe that they have
the same ancestor Salur (Kazan Alp), one of the most
famous heroes of Tiirkmen lore [see DEDE KORKUT],
as the Teke, Ersari, Sarlk and Salor tribes [g..].
According to Bregel (1981), in the 16th century the
Yomut, along with other tribal groups such as the
Ersari, Salor, Sarik and Teke, practised pastoral
nomadism in the region between the Mangishlak penin-
sula and the Balkhdn mountains. Due to ecological
factors and the pressure of the Kalmuks and Kazakhs
from the north, probably in the second half of the
17th century, some Yomut moved to the Gurgan plain
while others migrated towards the oases of Kh"arazm
in the first half’ of the 18th century. Eventually they
received permission from the khan to remain on the
northwestern periphery of the Khiwa oasis.

In the Firdaws al-ikhal, a 19th century chronicle of
Khiwa, written by Mimis and Agahi [¢)], from the
early 18th century onward the Yomut are frequently
mentioned among the tribal enemies whom ' several
khans had to subdue at regular intervals, The Yomut
also played a certain role in Khiwan history since,
as auxiliaries, they often joined the Khin’s army,
mostly in his fights with the Shi‘T Persians in Khur#san,
but also in campaigns against Bukhara, They were
also .prone to ally themselves with a khan’s rebellious
relatives or governors, Between 1178/1764-5 and
1184/1770-1, the Yomut even succeeded in captur-
ing twice the city of Khiwa and also most other
strongholds of the khanate. After -the Russians had
reduced KhTwa to a protectorate (1873) and annexed
the Tiirkmen territory from Mangishlak down to the
Persian border (1881-4), the Yomut incursions con-
tinued across the Russian-Persian border but on a
much reduced scale. ‘

From the early 19th to the second half of the 20th
century, all the Gurgan (Astaribid) Yomut tribes had
either predominantly pastoral (fzrva) or predominantly
agricultural (fomus) members producing for monetary
economy, Their most famous product were carpets.
Up to the 1930s, they were also able to preserve
slave and lifestock raiding as an additional source of
income, since the Iranian government exerted firmer
political and fiscal control only in the 1930s and,
again, from the middle of the century onwards (Irons
1994).

Bibliography: Y. Bregel, Nomadic and sedentayy
elements among the Turkmens, in CAF, xxv (1981),
5-37; Munis and Agahl, Firdaws al-ikhal, ed. and
tr. Bregel, Firdaws al-1gbal. Histery of Ehorezm, Leiden
1988-98 (with copious notes on the details of Yomut-
Khiwan relations accompanying the tr.); L.W.

- Adamec, Historical dictionary of Afghanistan, Metuchen,

NJ. and London 1991; B. Rosetti, Die Turkmenen

und thre Teppiche, Berlin 1992; A, Dshikijew, Das

turkmenische Volk im Mittelalter, Berlin 1994; W. Irons,

Why are the Yomut not more siratified?, in Claudia

Chang and H.A, Koster (eds.), Pastoralisis at the

periphery, Tucson and London 1994, 175-96 (with

refs. to earlier articles by Irons based on fieldwork
in the 1960s and 1970s). ‘
. (Barsara KEeLLNER-HEINKELE)

YURTCE (1) (from purt “tribal territory, camp site,

tent site”, a general term in the Turkic languages,

The Encyclopaedia of Islam (New Edition), Suppl. Fasc. 11-12, 2004 Leiden.
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TENTS AND TENT PEGS

man may simultaneously contract as many
temporary marriages as he wishes and re-
new any of them for as many times as the
partners desire it, provided that certain
conditions are met. A ShiTwoman is per-
mitted only one marriage at a time, be it
temporary or permanent.

Temporary marriage is an institution in
which the relationship between the sexes
(see SEX AND SEXUALITY), marriage, sexual-
ity, morality, religious rules, secular laws
and cultural practices converge. At the
same time it is a kind of custom that puts
religion and popular culture at odds.
Despite its legality and religious sanctity,
temporary marriage has never enjoyed
widespread support culturally, particularly
among the more “secular” middle and up-
per middle classes in Iran, Iraq and
Lebanon, where a substantial number of
Shi‘ts live.

Shahla Haeri
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Izdiwaj-i muwagqat dar Islim (Temporary marriage
in Islam), Qom 198s; Tust, Ab Ja‘far Muham-
mad, al-Nhava fi nugarrad al-figh wa-I-fatdwa, Pers.
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see WHISPER; DEVIL

Ten Commandments  see

COMMANDMENT

‘Tents and Tent Pegs

Portable shelters for nomadic peoples and
the means to affix them in the ground.
Arabic lexicographical works and diction-
aries provide us with a considerable variety
of terms designating a tent (see TOOLS FOR
THE $TUDY OF THE QUR’AN). Most of this
vocabulary goes back to Arab philologists
of the eighth /ninth centuries c.e. like
al-Asma‘ (d. 213/828), Abt ‘Ubayda
(d. 209,/824~5) and Abti Zayd al-Ansant
(d. 215/830) to whom later lexicographers
owe most of their knowledge about pre-
Islamic Arabs, their culture and language
(see ARABS; PRE-ISLAMIC ARABIA AND THE
QUR’AN; ARABIC LANGUAGE; ARABIG
scrIpT). Only four of the terms designat-
ing a tent occur in the Qur’an: bayt, khayma,
zulla, and suradig.

The Bedouin (q.v.) calls his tent a bayt.
That is the common Semitic root for

ig‘k

General Edit. Jane Dammen McAuliffe, Encyclopaedia of the Quran,
. IsAM 145639.

Vol. V, Leiden 2006. pp. 7 1 (- 22
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old Greek coufitxn, and is described in the Mafditih al-
Glam, 236, as ‘“‘an instrument of the Greeks
(Yzina'mjgyin) and Byzantium (Ram) resembling the
diank). According to Ibn Khurradadhbih, it had
twenty-four strings (al-Mas®adi, viii, 91 = § 3216; cf.
Farmer, Byzantine musical instruments in the ninth century,
4 ff.). Ibn Sina classes it with the sand] among the
instruments with “‘open strings’” stretched across a
SpaCC.

Psaltery. In describing those instruments with
““open strings’’ stretched across a surface, both Ibn
Sina and Ibn Zayla mention a particular type named
the %anka”. Whilst the name suggests a ‘‘long-necked’’
instrument, the details given of strings of different
lengths but identically situated bridges (famifat), com-
pel one to recognise in it a trapezoidal psaltery, one
species of which was known later as the kanan. The
word ‘ankd® also stood for ‘‘phoenix’’ and we know
that the Greeks of old had an instrument called the
golvtf. This may account for both the instrument and
the name among the Arabs. It is not mentioned, how-
ever, after the 11th century.

The kdnin [g.0.], the present-day psaltery of the
Arabs and Turks, is said by Ibn GhaybI to have been
invented by Plato, although the instrument as known
in the 4th/10th century is attributed to al-Farabi (Ibn
Khallikan, Biog. dict., iii, 309). The word itself is
derived from the Greek yavéuv. Although the instru-
ment is delineated in the various mss. of the Syriac
lexicon of Bar Bahlal (4th/10th century) sub fithara,
yet the name kdnan is not given. It is mentioned in the
Thousand and one mights (ed. Macnaghten, 49th and
149th nights), and in one place is designated the kanin
misri (‘‘Egyptian psaltery’’). In Spain it was particu-
larly favoured, and al-Shakundi (d. 628/1231)
includes it among the Andalusian instruments
manufactured at Seville (al-Makkari, Analectes), ii,
142,4). In the Persian Kanz al-tuhaf and in Ibn Ghaybt
it is described in detail. The shallow, flat, trapezoidal
sound-chest, 9 ¢m. deep, was made of vine or plum
tree wood. The lengths of the bass and treble sides
were 81 and 40.5 cm. respectively, whilst the oblique
side was 74.25 cm. It was mounted with sixty-four
strings (seventy-two? thus in Ibn Ghaybi), arranged
trichordally. Although the kdanin has fallen into disuse
in Persia, it is still a great favourite in the Maghrib,
Egypt, Syria and Turkey, where it is to be found
strung trichordally with from fifty-onc to seventy-five
strings.

A rectangular type of psaltery of greater compass
was the nuzha. It was invented by Saff al-Din ‘Abd al-
Mu’min (d. 693/1294) and a design is sometimes to
be found in his Kitab al-Adwar (see Farmer, Arabic
musical mss. in the Bodleian Library, {rontispiece). Its
features are also fully discussed in the Kanz al-tuhaf
and by Ibn Ghaybi. Its dimensions were 74.25 x 54
cm., whilst the depth of the sound-chest was 27 cm.;
108 strings were mounted in the mnstrument.

Dulcimer. Ibn Sina and Ibn Zayla describe an
instrument with ‘‘open strings”’ played on with
beating rods (mafarik) which is called the sand) sini
(*“Chinesc gandi’’). This 1s clearly the dulcimer, later
to be gencrally known as the sifir and santir (also
written  gantir, sintir and gsantir), a word derived
immediately from the Aramaic, but probably
traceable to the Greek dortfprov. Indeed, it is
invariably found in the hands of Jews and Grecks. Tt
is of similar structure to the kanan, but with two of its
sides oblique instead of one. The strings, which are
mounted dichordally m Egypt, arc of mectal and are
beaten with sticks (madarid) instead of plectra as in the
fanin. We find 1t mentoned by Ibn Khaldin (d.

808/1406) and al-Haythami (d. 970/1563), but its
popularity was but fitful among the Arabs. In the 18th
century it is doubtfully acknowledged by Russell (i,
152) and Niehbur (tumpanon). In Egypt, both
Villoteau and Lane show that it was only to be found
in the hands of Jews, Greeks and other foreign
residents, whilst native writers like Mugshaka and
Darwish Muhammad make no mention of it. To-day
it is practically unknown in Syria and Egypt. In the
Maghrib it is unnoticed by Hést, Christianowitsch
and Salvador-Daniel, and although it is dealt with by
Delphin and Guin, it is scarcely known to-day. In
Persia, however, it obtained greater recognition. In
the 17th century it is mentioned by Chardin but not
by Kaempfer, whilst Advielle in the 19th century
gives both a design and a description. In Turkey,
whilst the word is registered in the 17th century by
Meninski, it is not mentioned by Hadjdji Khalifa, nor
described by Ewliya® Celebi, in their lists of Turkish
musical instruments. In the next century, however, it
is recognised by Toderini, and to-day the santitr is one
of the most esteemed instruments in the country,
where it may be seen in two forms: the sangir turki and
the sanfur fransiz. The former, exclusively used by the
Jews, has 160 strings, grouped in fives, giving thirty-
two notes, a two octave chromatic scale. The latter,
which is confined to the Turks, was introduced from
the West about the middle of the last century by a cer-
tain HilmT Bey. It is mounted with 103 strings, also
grouped in fives, which are placed on the sound-chest
in the Occidental way.
Bibliography: In addition to the references given
in the article, see H.G. Farmer, History of Arabian
muste, London 1929; idem, Studies in oriental musical
instruments, London 1931; idem, Hustorical facis for the
Arabian  musical  influence, London 1931; ].P.
Kosegarten, Al Ispahanensis  liber  cantilenarum
magnus, Greifswald 1840-2; Land, Recherches sur
[’Histoire de la gamme arabe; Leiden 1884; Erlanger,
La musique arabe, 1, al-Férabi, Paris 1930; Ibn Sina,
Shifa’, India Office ms. 1811, fol. 173; Ibn Zayla,
B.L. ms. Or 2361, fol. 235b; Kanz al-tuhaf, B.L.
ms. Or. 2361, fols. 263-4; Ibn Ghaybi, ms. Oxford,
Marsh 828, fol. 78; Shalahi, ms. Madrid 603;
ZDPV (1927), ¢, 19; Haythami, ms. Staats-
bibliothek, Berlin 5517, fol. 24b; C. Niebuhr,
Voyage en Arabie, Amsterdam * 1776-80, 143;
E. Kaempfer, Amoenitates exolicae, Lemgo 1712;
Russell, Natural history of Aleppo, London 1794
A. Shiloah, The theory of music in Arabic writings
(c. 800-1900), in Répertoire international des sources
musicales, x, Munich 1979, index s.v. instru-
ments/mi‘zafa. (H.G. FarMER)
MIZALLA (a.), lit. “an instrument or apparatus
for providing shade, zill,”’ apparently synonymous
with the shamsa, shamsiyya, lit. ‘‘an instrument or
apparatus for providing shelter from the sun’’, proba-
bly therefore referring to the sunshade or parasol
born on ceremonial occasions and processions
[sce mawakiB] over early Islamic rulers.

1. In the ‘Abbasid and Fatimid caliphates.

The historical sources provide a few references on
practice in the “Abbasid caliphate. Thus the official
Muhammad b. ‘Abd al-Malik al-Zayyat [see 18BN AL-

- zavyaT| was responsible in al-Mu‘tasim’s time for the

manufacture of inter alia the m.sh.m.s (? mushammas,
mighmas) (al-Tabari, iii, 1183). During al-Musta‘in’s
reign, control of the caliphal shamsa was disputed by
the Turkish generals, and at one point it was held by
al-Yinuk al-Farghani (al-Tabari, iii, 1553). The
troops accompanying al-Muktadir in 294/906-7 and
protecting the Pilgrimage caravan against the Car-
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CHAPTER 4

Tents

- =
Gy 2 aA

SOME REMARKS ON THE ORIGIN AND
IMPORTANCE OF TENTS

Considering the role that tents have played in human culture, in the
past and still today, surprisingly little has been written on this subject.
While the permanent, immovable architecture all around the world
has had thousands of printed studies devoted to it in all languages,
the movable architecture of tents, used since ancient times, has hardly
any theoretical literature. A preliminary study of Persian tents in
history was published by Arthur Upton Pope half a century ago, but
the actual basis for this research was very limited, since no fully
preserved examples existed.! A little earlier, G. Mentendon had
attempted to classify Oriental tents in principal types according to
structure, but his conclusions seem rather too simple.? Ethnogra-
phers have studied Arab tents,® while Polish scholars, basing their
work on original materials, produced some studies of Oriental tents
after World War I1.4

As for the Turkish tents in old European literature, the descrip-
tions by Luigi Ferdinando Count de Marsigli, an eyewitness (from
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OTAQ

Wolkenstein: Abbildungen zur Uberlieferung, Hans
Moser and Ulrich Miiller, eds. (1972), MS B; George F.
Jones, et al., eds., Verskonkordanz zu den Liedern
Oswalds von Wolkenstein (1973); Oswald von Wolken-
stein, Francesco Delbono, ed. (1977), MS A.

Studigﬁ George F. Jones, Oswald von Wolkenstein
(1973), and “Oswald von Wolkenstein 1377-1977:
Present State of Research,” in Monatshefte, 70 (1978);
Egon Kithebacher, ed., Oswald von Wolkenstein: Bei-
trage der philologisch-musikwissenschaftlichen Tagung
in Neustift bei Brixen 1973 (1974), with bibliography to
1974; Dieter Kithn, Ich Wolkenstein: Eine Biographie
(1977); Hans-Dieter Miick and Ulrich Miiller, Gesam-
melte Vortrige der 600-]Jabrfeier Oswalds von Wolken-
stein: Seis am Schlern 1977 {1978); Ulrich Miiller, ed.,
Oswald von Wolkenstein (1980); Alan Robertshaw,
Oswald von Wolkenstein: The Myth and the Man
(1977); Anton Schwob, Oswald von Wolkenstein: Eine
Biographie (1977).

GEORGE FENWICK JONES

[See also German Literature: Lyric; Germany; Middle
High German Literature.]

OTAQ (Turkish) is a large, round tent, particularly
the tent erected for the commanders, including the
sultan, and high officials of the Ottoman Empire
during campaigns. The otag-i humayun is the im-
perial tent. Ottoman miniatures depicting histori-
cal scenes show several round tents at army camps.
The largest tent, which belonged to the sultan, was
highly decorated and furnished with chairs, cush-
ions, and rugs. Since the members of the Ottoman
government followed the sultan even to the battle-
field, the imperial otags were large enough to serve
as audience rooms and retained furnishings worthy
of royalty. The outside of the otag was covered with
brightly colored materials and appliquéd work.
The flattened central part of the domical roofs was
covered wtih a separate flap that, when opened,
could let in light and air. The skirt of the dome and
edge of the central opening were decorated with
colorful bands.

Often, a flat, rectangular sheet would be pitched
on four poles in front of an otag to serve as an
umbrella or porch. A number of otags set up in the

" battlefield would be surrounded with white canvas,
which served presumably as a protective “wall”
and ensured some privacy. Several Turkish otags
from the sixteenth and seventeenth centuries have
been preserved in Europe and are quite impressive

Sultan Siilleyman I and his advisers in an otag during the
campaign against Hungary. Miniature by Nakkas Osman,
1588. {STANBUL, TOPKAPI SARAY MUSEUM, HAZINE 1524, fol. 279b

in workmanship and size. Among speakers of east-
ern Turkic dialects the term used to mean simply “a
room,” In Turkey a derivation, oda, means room,

BIBLIOGRAPHY
C. Ciiriik and E. Cigekciler. eds., Ornekleriyie Tiirk
Cadirlari [[llustrated Turkish Tents] (1983).

ULko U. BATES

-~

OTFRID VON WEISSENBURG (d. 870’s). Otfrid,
a monk of Weissenburg (Wissembourg) in Alsace,
was the author of the Liber evangeliorum, or
Evangelienbuch (Gospelbook), a work of little po-
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CADOR (or &idar) “tent,” a portable dwelling
characteristic of certain nomad groups. It consists of a
canopy of cloth osskin supported by upright posts and
anchored to the ground by means of pegs and ropes.
The word é@dor refers to both the canopy and to the
entire tent.

The most common type of tent in {ran and Afghani-
stan is the “black tent” (constructed of bands of woven
goat hair stitched together), which is known from
Mauritania to India (Feilberg, 1944, passim). White
tents of cotton canvas imported from Europe are rarer
and are generally found at oppositz ends of the social
scale: Depending on their size, the richness of their
decoration, and their interior arrangements, they can be
the dwellings of either powerful nomad chiefs (formerly
even of kings and their courts during the summer) ot of
certain categories of migrant service workers (kowfy,
Forbaui, ete.), who are more or less looked down upon.

The use of the term &3dor (sventually in the form
Cddor(-e) sidh or gara-éddor “black tent”) to designate
the tent is now almost universal in Iran. Local terms
include: kor or re mal in Kurdish (author’s notes),
whaere, howevar, éddoris used to refer to the white tent;
and Lorl bohun, Baluchi gidan, and so on, which
represent the Old Iranizn word for tent, *widdna-,
descendants of which are found in Middle Persian
wiyan, Parthian widdn (> Armenian vran), Judeo-
Persian biydn and guydn, and Modern Persian bavdn (in
the dictionaries: see Asmussen for references). [n Per-
ian litsrary sources kayma is empioyed for tent in
general and sard-parda and parda-sard(y) often for a
royal tant. On the other hand, in Afghanistan the tentis
designated not by the term ¢ddor (reserved there for the
women'’s veil) but by Persian/Arabic fayma ot Pashto
kaZday for the black tent and qawwal or deyld for the
white tent (Hallet and Samizay, pp. 17-33, 53-73).

Despite inadvertent confusion in the works of several
authors (Andrews, 1973, pp. 93-110; 1977, pp. 19-45.
125-33; 1980, pp. 40-39; Land, pp. 237-43; Wright,
pp. 15%3-60), tenis must be carefully distinguished on
technological grounds from ““huts,” though they share a
certain impermanent and portable character; ths latter
include both huts proper (kapar, kappa, éapar, lawka,
laceq, etc.) and in particular yurts (up, iirgdh {Pers.
kargdh], dlacek, stc.; Centlivres-Demont, 1373; 1977).
Both the fixed hut and the portable yurt consist of roofs
resting on walls, which precisely delimit the living space.
In the tent, on the contrary, the canopy is supported in
the center by uprizht posts (occasionally by arches, as in
Baluchistan) that simply rest on the ground; the sta-
bility of the whole is ensured by the tautness of the
canopy owing to a system of ropes tied to pegs planted
solidly in the ground. The tiving area sheltered by the
teni is thus a space largely open to the outside {(a fact
that must be taken into account in relation to such
charactzristic aspects of nomad social life as strong
internal cohesion and hospitality to strangers). In
eastern Azerbaijan and Tale$, on ons hand, and in
Baluchistan. Sistin, and Baddkerd, on the other, there
are dweilings of a type intermediate between the tent

%]

and the hut: They consist of {rames made of branches
and covered with woven goat hair (Bazin, I, p. I7;
Ferdinand, 1939, 1960; see also BALUCHISTAN §;
BASAKERD).

Although the hut occurs nearly everywhere ia Iran
and Afghanistan, in forms that can’ complement or
substitute for other types of dwelling, the territorial
distribution of the yurt and the tent seems to follow
ethnic lines. The yurt is found among turcophones
(Sahsevan, Turkman, western Aymaq, Uzbek, Kir-
ghiz), the tent mainly among iranophone nomads
(Xurds, Lors, Baluch, Pashtun), though with note-
worthy incursions among turcophones (the AfSir and
Qa3qa’, for example).

Ethnic variants in the tent are limited mainly to form:
with an awning in the Zagros, semicylindrical tn
Baluchistan, with symmetrical sloping sides nearly
everywhere else. Other vanations are determined by
natural and economic conditions: There are light,
largely open tents for summer; larger tents surrounded
by mals in such a way as also to shelter the youngest
animals in winter; tents with two or three supports for
the.poor; tents with up to ten or more among the rich;
and so on (Faegre).

The interior arrangement of the tent is the same
almost everywhere. On one side is the domestic space,
reserved for women and young children (andarin, key-
ban). It is there that the hearth, the fuei supply (wood,
dried cow or goat dung); storage vessels for water and
yogurt; sacks of wheat, tea, and sugar: and the weaving
equipment ate found. Thersis always a great deal going
on and the characteristic disorder associated with
activity., On the other side of the tent is the space
reserved for men (birdn, /G-marddn}, furnished with
carpets, mats, and cushions for the proper reception of
guests. The separation of these two spaces Is
sometimes—but only sometimes—expressed materi-
ally by means of 2 movable partition (a mat or curtain}.
The furnishings, like the tent itself, must be easily
stowad and pertable: Skins are preferred to pottery,
sacks and saddlebags to boxes. They are stacked with
the bedding on a low wall of stones {43 “high [place]”)
that marks the back of the tent.

Among the nomads each tent generally shelters a
nuclear family (a couple and their children) and corre-
sponds economically to a consumption unit. Except
during migration, three to iwenty teuts are grouped in
camps (mdl), which encompass extendsd families and
semiautonomous production uaits (Digard, (9735).

The economic and political changes that have af-
fected the life of the tribes in Iran, especially since the
establishment of the Pahlavi régime in 1304 §./1925,
have led to the spread of agriculture and the multiplica-
tion of fixed dwellings (kdra) zmong the nomads.
Adoption of the house does not always, however, signal
abandonment of nomadism, for in Iran today there is
no shortage of nomads who migrate between two
houses, as well as between two wheat fields. Although
the black tent is tending to disappear, the change is the
result not so much of sedentarization among nomads as
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Prof. Dr. Taciser ONUK
G.U. Mesleki Egitim Fakiiltesi
Ogretim Uyesi

Tarih oncesi devirlerden beri hayvanla-
rina otlak bulabilmek icin g¢ ederek
yasamak zorunda kalan kavimlerin kullan-
diklart veya korunmak amaciyla glivenli bir

yer arayan topluluklarin kolayca kurup sokii-
lebilecek, tasima kolayligt olan ve ihtiyaglari-

na gbre cesitli boy ve bicimlerde imal ettik-

leri meskenlere "CADIR" ismi verilmistir. Ca-
dirin Tiirkce adlarindan biri, "KEREGU"diir.
Orta Asya ve Anadolu kavimlerinde ¢adir ke-
limesi en ¢ok kullanimakla birlikte, ALACU-
LU, EV, 1V, OBA, OTAK, KEREKU, GEREK,
CERGE, CETIR, YURT, ALAGIK, KIYIZ, ALAF-
CIK, CATMA EV, TOPAK EV de denilmekte-
dir. Osmanlilarda ordu ve saray ¢adirlarina
HAYME, TURK hakanlarinin cadirlarma OTAG,
KURKICUVAS denmistir. (1)

Tiirk sanatine en iyi ifade eden dalin Tiirk mi-
marisi oldugu ve mimarlik sanatinin bircok
unsurunu ¢adirdan aldigy bir gercektir. Bu
baglamda, sanat ve mimari tarihinde cadirin
cok dnemli yeri vardir.

Tiirk insanint Orta Asya'dan beri sadece tabit
etkenlerden ve diismanlarindan koruyan bi-
rer siginak olmayan cadirlar; iclerinde yasa-
yan insanlarin ekonomi, inang, gelenek gore-
nek, hayat tarz, stisleme vh. sanatlarimy; kisa-
ca kilttirlerini cesitli yonleriyle aksettiren
dahast devam ettiren bir yapiya sahiptir-

ler.(2)

Gadir yaptminda ve yagantisinda kullanian
malzemelerin ¢ogunlugunu kendilerinin
yapma zorunlulugu, icinde yasayan insanlar
mutlaka bir beceriye, sanata sahip kilmis,
agac isleri, dokumacilik, kegecilik, islemeci-
lik ve diger elsanatlart pratikten geleneksel
bir bi¢imde gelismistir.(3) Barinak ev, yuva
ve kiiltlir ocagt olan ¢adirin kiiltirimiizde
de yeri ve 6nemi biiyiiktiir.

Glinliik hayatta ve seferde, hiikkiimdarin ve-
zirlerini, sehzadelerini, halkin ve ordunun
her tiirlii ihtiyaglarint kargilayan cadirlara,
Osmanli doneminde ¢ok nem verilmistir,
Osmanli saray teskildtinda Padigaha hizmet
amaciyla kurulmus MEHTERHANE--AMIRE
isminde bir kurulug bulunmakta olup, kuru-
lusun baginda CADIR NAZIRI vardi. Bu ku-
rulusa bagl sadece cadir igleri ile gérevli
HAYME-| HASSA MEHTER BASI (Cadir Meh-
ter Bagt) adindaki boliimiin baginda ise HA-
SAGA (Sancak Beyi) bulunuyordu. (4)
Cadirlara ait her i ancak Padisahin izni ile
yapilmakta idi. Sadrazam dahil herkesin cadi-
rint Padigah tespit etmekteydi. Padigahin iz-
ni olmadan yeni cadir yapim, onarimi ve ba-
kiminin yapidmasi miimkiin degildi. Bu ko-
nularla ilgili olarak sarayda, bir atdlyenin bu-
lundugu, devamlr is¢i, usta ve sanatkarlart-
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Peter Alford Andrews

THE FELT TENTS OF CENTRAL ASIA
The Turkish Contribution to a Tradition

The trellis tent - the so- called “yurt"1 - was until recently the dominant
type of dwelling in the Central Asian steppes. It was used by all the major
groups of nomads, whether Tarkish or Mongolian, and throughout the area

it varied remarkably little, even in detail. Such differences as there
were are largely to be found in the design of the roof structure, and

in the arrangement of the cordage. The trellis, the element that charac-
terizes this type, remains unchanged in principle from the Taurus to the
Khinghan. ‘

The framework of these tents is complicated, and the way in which it can
now be mass-produced, assembled, fitted together, and then taken apart
again for transport must have been the result of a careful development.

I should like to examine the evidence for the adoption of the most impor-
tant feature, the trellis itself, and the way in which it may have been
transmitted among these peoples. Much of the basic historical data from
Middle Eastern sources were mentioned by Zeki Velidi TOGAN in 1939 They
have since been augmented by Emel ESIN (1967) and Annemarie von GABAIN
(1971), and more recently raviewed by VAYNSHTEYN in a wider context (1976)
1 believe it might now be useful to summarize the evidence, and consider
it from a structural point of view.

Chinese records mention the use of felt tents by nomads from the Han dynasty
onwards, but usually without any further detail. They attrlbute its use

both to the Altaic Hsiung-nu, and to the more Europeoid Wu-sun. 5 This

use of felt in itself has structural implications, for unlike woven material,
felt is not very strong in tension, and is therefore unsuitable for any
extensive use in tents spread by the pull of guy ropes. If felt, as the
pasic fabric of the steppe peoples, was to be used for covering dwellings,

it had to be as a passive membrane over a frame which was capable of sup-
porting itself and the weight of any superimposed eover in a state of

= 4l8
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la tente o il reste allumé pendant trois jours et trois nuits. I est interdit
d'emporter de ce feu sous les autres tentes et de 'employer A un usage profane.
On tolere seulement que les hommes s'en servent pour allumer leurs pipes. Les
trois jours réglementaires étant écoulés, on le laisse s'éteindre”.

Mis 2 part toutes les virtuosités lexicographiques de 'arabe sur le feu et
son aspect proprement religieux, je pense vous avoir dit I'essentiel sur son
utilisation chez les anciens Arabes et sur leur mani¢re d'en concevoir le réle et la
fonction dans la création. Héritiers d'un monde antique dont la civilisation se
reconstitue fragment par fragment au gré des fouilles, les anciens Arabes peuvent
contribuer A redonner A ces fragments inanimés un peu de leur ime perdue. Des
theémes de recherches interdisciplinaires comme celui du présent colloque, en
faisant apparaitre des convergences sérieuses, contribueront 3 coup sfr 3
réhabiliter I'immense littérature arabe relative au passé préislamique, souvent
taxée de légendaire, pour n'avoir €é mise par écrit qu'aprés 1'avénement de
1'1slam. C'est pourquoi j'applaudis 2 toute initiative du genre et je n'hésite pas a
y répondre, quoi qu'il m'en cofite. Je saisis cette occasion pour féliciter mon
collegue, M. Parlebas, Directeur du Centre du Proche-Orient antique, de I'avoir
prise.

TOUFIC EARD
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59¢f. Jaussen et Savignac, Coutumes des Fuqard', in Mission archéologique en Arabie, Suppl. au
vol. 1L, Paris, P. Geuthner, 1914 (paru en 1920), p. 13.

LA TENTE BEDOUINE

Le sujet abordé est peu favorisé, du fait qu'il n'existe pas, & ma
connaissance, une documentation archéologique ni plastique suffisante pour nous
permettre de nous faire une idée précise sur la genese et 'évolution de la tente.
Cela tient, d'une part, au caractére périssable des matériaux dont la tente a
toujours été faite, et, d'autre part, an peu d'intérét que les sédentaires de
I'Antiquité, détenteurs de 1'écriture et des arts figuratifs, accordaient aux choses
des nomades que les vieux habitants de la Mésopotamie, sédentarisés depuis la
préhistoire, regardaient avec un certain dédain en les appelant les «dépourvus de
maison»!. ‘

Le témoin le plus éloigné de l'existence de la tente remonte au
Paléolithique supérieur. En effet, on a retrouvé les traces d'une tente d'été, de la
fin de l1a période glaciaire, 2 Bornek (Holstein). D'autres traces ont été relevées en
Allemagne et en Russie. «Ces tentes étaient probablement faites de peaux
cousues, tendues sur une armature de bois. Elles étaient assujetties & leur base
par de grosses pierres que 1'on retrouve encore en place, formant sur le sol un
ovale de 3,50 m sur 2,50 m. Des cordages les consolidaient, fixés au sol et calés
par d'autres pierres formant un second ovale de 5 m de longueur environ»Z,

A part ces vestiges préhistoriques et quelques rares représentations
schématiques des tentes de I'armée assyrienne au VII° sitcle avant J.-C.3, nous ne
disposons que de documents littéraires, dont le pius ancien et le plus important
est Exode 26, 1-37, contenant la description de 1a Tente de Yahwé?.

De l'antiquité arabe, objet de la conférence d'aujourd’hui, il ne nous reste
essentiellement que des matériaux lexicographiques, recueillis par les

1¢f. Chiera, Sumerian Epics and Myths, p. 68, n° 58, revers, col. TV, 1. 28 ; cité in Dictionnaire
archéologique des techniques, 11, p. 486.

2¢f. A. Rust «Préhistoire du Nord-Ouest de I'Europe & la fin des temps glaciaires» L'Anthropologie,
55, pp. 207-9. Cité in Dictionnaire archéologique des technigues, 11, p. 478,

3¢, un exemple ap. B. Meissner, Babylonien und Assyrien, 11/1925, fig. 63 ; H. Gressmann,
Altorientalische Texte und Bilder, 1926-7, n° 538.

4Sur ce chapitre de I'Exode, ¢f. Paul Heinisch, Das Buch Exodus iibersetzt und erkldrt, Bonn,

1934, pp. 205-210 et fig. 5 Sur la tente dans I'A.-T., cf. Fr. Notscher, Biblische Altertumskunde,

Bonn 1940, pp. 24-26 ; 270 sqq. (fig. p. 273 et pl. V, n 14 : tente militaire assyrienne).
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