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HAYATI

a li Abdurrazik, Misir’in Minye ilinde 1887 yilinda dogdu. Abdurrizik’in
ailesi, Muhammed Abduh (1849-1905) ve dgrencilerinin aralarinda bu-
lundugu bircok ilim ve siyaset adaminin toplantdarina ev sahipligi yapmastnin
yani sira, Hizbu’l-Umme ve Hizbu Ahrari’d-Dustfiriyyin adiyla Misir’in siyaset
diinyasinda dnemli bir konuma sahip olugumlarda da etkin bir rol oynuyordu.
Ali Abdurrazik, Kur’an-1 Kerim’i hifzettikten sonra Ezher Universitesi’nde 6§-
renimini tamamladi. 1912 yilinda mezun olduktan sonra ekonomi tahsili gor-
mek amaciyla Ingiltere’ye gitti. Ancak I, Diinya Savag’nin baglamasiyla birlik-
te tahsilini tamamlayamadan Misir’a dénmek zorunda kalds.

1915 yilinda Kadi olarak atandi ve el-Isldm ve Usalu’l-Hiikm isimli eserini
yaytmladigi 1925 yilina kadar bu gorevini siirdiirdit. Bu kitabs yiiziinden Alim-
ler Yitksek Konseyi tarafindan kurulan mahkemede yargilandi ve Ulem4 Heye-
ti'nden cikarilarak gorevinden uzaklagtinldi, Kardesi Seyh Mustafa Abdurra-
z1k (1885-1946), Ezher Universitesi Rektorliigii’ne getirilince hakkinda verilen
karar bozularak tekrar alimlik payesi verildi. ibrahim Abdulhadi Paga (1898-
1981) Kabines’nde Vakiflar Bakani olarak, 1948-1949 yillarinda gérev yap-

*

Bu metin, yazarin daha énce yaywlanan 20, Yizyd Islam Dinyasinda Hilafet Taris-
malar: isimli kitabindan yine yazar tarafindan dzetlenmis ve yeniden diizenlenmigtir.
**  Dog. Dr., Istanbul Universitesi ilahiyat Fakitltesi, Keldm Anabilim Dall.
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literary studies. Whereas some earlier exegetes allowed
for a multplicity of interpretations of any single
Qur’anic verse, seeing in this multiplicity a demonstra-
tion of the richness of the Qur’an, ‘Abd al-Rahman ar-
gues that every word of the Qur’an allows for only a
single interpretation, which should be elicited from the
context of the Qur’an as a whole. She rejects extraneous
sources, particularly information derived from the Bible
or Jewish sources (Isr@’tliyar), the inclusion of which in
traditional Qur’anic exegesis she sees as part of a contin-
uing Jewish conspiracy to subvert Islam and dominate
the world. She also argues that no word is a true syn-
onym for any other in the Qur’an, so no word can be
replaced by another. Whereas many scholars believe
certain phrases in the Qur’in were inserted to provide
the text with its characteristic rhythm and assonance,
‘Abd al-Rahman insists that every word of the Qur’an
is there solely for the meaning it gives.

‘Abd al-Rahman is both deeply religious and very
conservative, despite her active public life. On the sub-
ject of women'’s liberation, she affirms the principle of
male guardianship over women but firmly rejects male
responsibility for the behavior of women. She insists
that a proper understanding of women’s liberation does
not abandon traditional Islamic values. She has been
consistently supported and honored by successive Egyp-
tian regimes.

BIBLIOGRAPHY
Works by ‘A’ishah ‘Abd al-Rahman (Bint al-Shati’)

Umm al-nabi (Mother of the Prophet). Cairo, n.d. (1961?).

Nisd’ al-nabi (Wives of the Prophet). Cairo, n.d. (1961?). Translated
into Persian, Urdu, and Indonesian.

Al-Tafsir al-bayant lil-Qur’an al-Karim (The Rhetorical Exegesis of the
Noble Qur’an). 2 vols. Cairo, 1962—1969. Her most important
work, reprinted in a number of editions.

Banat al-nabi (Daughters of the Prophet). Cairo, 1963.

Al-Saywidah Zaynab, batalat Karbald® (Sayyida Zaynab, Heroine of
Karbala’). Cairo, n.d. (1965?). Life of the granddaughter of the
Prophet, who is credited with heroism at the battle of Karbala in
which her brother Husayn and other male relatives were killed.

‘Ald al-jisr: Ustirat al-zaman (On the Bridge: A Legend of Time).
Cairo, 1966. Autobiographical work that centers on the author’s
education, culminating in her encounter with Amin al-Khiili. Writ-
ten in the year of his death, her entire life is seen as a path leading
to this meeting, as a result of which she is “born again.”

Al-Quran wa-al-tafsir al<asri (The Qur’an and Modernist Exegesis).
Cairo, 1970. Written against a book on “modernist” or “scientific”
exegesis by the physician and television personality Mustafa
Mahmad.

Al-Isr@’ilivat fi al-ghazw al-fikri (The Israelite Tales in the Intellectual
Congquest). Cairo, 1975.
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Works on ‘A’ishah ‘Abd al-Rahmin (Bint al-Shati’)

Boullata, Issa J. “Modern Qur’an Exegesis: A Study of Bint al-Shati”s
Method.” Muslim World 64 (1974): 103~113. Positive evaluation of
Bint al-Shati”s contribution to Qur’anic exegesis.

Hoffman-Ladd, Valerie J. “Polemics on the Modesty and Segregation
of Women.” International Fournal of Middle East Studies 19 (1987):
23—50. Analyzes Bint al-Shati”’s stance on women’s social roles.

Jansen, J. 1. G. The Interpretation of the Koran in Modern Egypt.
Leiden, 1974. Chapter 4, on “philological exegesis,” deals primarily
with Bint al-Shati”’s exegesis, which he believes to be the best ex-
ample of contemporary exegesis focusing on language analysis.

Kooij, C. “Bint al-Shati’: A Suitable Case for Biography?” In The
Challenge of the Middle East, edited by Ibrahim A. A. El-Sheikh et
al., pp. 67-72. Amsterdam, 1982. Critical description of Bint al-
Shati’, which includes impressions gained from personal interviews
with her, as well as interviews in Arabic literature. The author de-
picts her as both charming and domineering, and stresses Bint al-
Shad’’s self-centeredness, claiming that her autobiography, ‘Ala al-
Jjisr, romanticizes and distorts reality.

VALERIE J. HOFFMAN-L.ADD

‘ABD AL-RAZIQ, °ALI (1888-1966), Egyptian
shari‘ah (divine law) judge, controversial intellectual,
and author of Al-Islam wa-usal al-hukm: Ba‘th fi al-khi-
lafah wa-al-hukimah fi ql-Islam (Islam and the Rases of
Political Authority: A Study of the Caliphate and Gov-
ernment in Islam). Published in Cairo in 1925, ‘Abd al-
Razig’s book challenged the notion that Islam legislated
a specific type of political authority or, for that matter,
that it legitimated any form of government at all. In
addition to creating a constitutional crisis in Egypt,
‘Abd al-Raziq’s ideas generated violent controversy
throughout the Muslim world. The Egyptian Higher
Council of “Ulama’ brought ‘Abd al-Razig to trial and
expelled him from both their ranks and his position as
a shari‘ah judge.

‘Ali “Abd al-Rizig was a member of a famous and
powerful landowning family from the village of Abi
Girg (Jirj) in al-Minya Province. A graduate of al-Azhar
and Oxford universities, he rose to the position of judge
in the al-Mansiira shari‘ah court. In addition to writing
Islam and the Bases of Political Authority, ‘Abd al-Razig
edited a study of the life and work of his brother, a
rector of al-Azhar, entitled Min drthar Mustafa “Abd al-
Razig (From the Legacy of Mustafi ‘Abd al-Raziq,
Cairo, 1957) and Al-ima® fi al-sharteh al-Islamiyah
(Consensus in Islamic Law, Cairo, 1947).

Along with Taha Husayn’s 1926 volume, Fi al-shi‘r
al-jalli (On Jahiliyah Poetry), ‘Abd al-Razig’s work
was seen by the ‘wlom@ and many Muslims as pre-
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then at the pinnacle of his political influ-
ence. Disgraced, he was forced, however,
to turn the building back over in 590/1193
(Dhayl, 1:426). If one searches within al-
Jilant’s family for the earliest indications of
a shift towards the posthurnous promotion
of his personality, it might be found within
the branch of the family tree represented
by his son ‘Abd al-Razzaq. In fact, it is
he who is indicated in the traditions of
the brotherhood as the transmitter of the
Futith al-ghapb, one of the compilations of
sermons attributed to al-Jilani.

BiBLIOGRAPHY

WORKS ASCRIBED TO ‘ABD AL-QADIR AL-JTLANT

(BY TRANSMISSION)

al-Ghunya li-talibt tarig al-haqq (classic Hanbali
profession of faith), Cairo 1288 A.H., 1304*
A.H.; Lahore 1309 A.H. (with Persian
trans.).

COLLECTION OF SERMONS (OF QUESTIONABLE

AUTHENTICITY) &

al-Fath al-rabbant, Cairo 1302 A.H., 1387° A H.,
and rev. ed.; Futith al-ghapb, Cairo 1281 A.H.,
1380% A.H.; also marginalia in al-Shattanawfi,
Bahyjat al-asrdr, Cairo 1320 A.H.; The Qadi
literature includes some fifty titles (prayers,
Quranic hizb); GAL 1:561, GALS 1:777;
example of this production: 4hzabh, awrad,
adiyya, Tunis 1304 AH.

BrograrrIicar REFERENGES

Ibn al-Jawzi, Kilah al-muntazam, vol. 10 (Hyder-
abad 1358/1939), see under years 521, 525,
534, 541, 555 and 561; Ibn Rajab, Dhayl ‘ela
tabagat al-Hanabila, ed. Muhammad al-Fiqgf,
Cairo 1952; Ibn Khallikan, Wafayat al-a’an,
Thsan ‘Abbas (Beirut 1970), 3:227.

QADIRT Brocraruizss

al-Shattanawfi, Baljat al-asrar, Tunis 1302
AH.; Cairo 1304 AH.; al-Tadhifi, Qala’id
al-jawahir, Cairo 1303 AH., 1331 AH,; al-
Kaylant, Riyad al-basatin, Tunis 1302 h. (in
the margin of the Tunis edition of the Baljat
al-asrar); Hashim al-A‘zami, al-Shapkh Abd
al-Qadir wa-madrasatuhu al-Umiyya, Baghdad
1971 {contemporary apologia by a preacher
and omam attached to the mausoleum in
Baghdad).

TRANSLATIONS

Futih al-ghayb, English trans. by Aftab-ud-Din
Ahmad, Lahore n.d.

‘ABD AL-RAZIQ, ‘ALI

Srtupies i

Mehmet Al Ayni (in collaboration with E J.
Simore-Munir), Un grand saint de Plslam. Abd-
al-Kadir Guildni, 10771166, Paris 1938, rev.
ed. 1967; Walther Braune, Di¢ Futith al-Gaib
des ‘Abd al-Qadir (with German trans.), Berlin
1933; Jacqueline Chabbi, ‘Abd al-Kadir al-
Dijilany, personnage historique, ST 38 (1973),
75-106; Jacqueline Chabbi, La fonction du
nbat a Baghdad, RET 42 (1974), 101-21;
André Demeerseman, Nouveau regard sur la
voie spintuellle d°Abd al-Qddir al-Fildni et sa tradi-
tion, Paris 1988; David Samuel Margoliouth,
Contributions to the biography of ‘Abd
al-Kadir of jilan (according to al-Dhahabi),
JRAS (1907), 267-310; Angelo Scarabel, Un
inedito di ‘Abd al-Qadir al-Jilant, RSO 54
(1980), 67-76.

JacoueLwe Cuassr
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‘Abd al-Raziq, ‘Ali a® T
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‘ATi ‘Abd al-Raziq (1888-1966) was
an Egyptian intellectual famous for his
controversial essay al-Islam wa-usiil al-fuckm.
Bahth fi Hkdulafa wa-l-hukiima fi Fislam (“Islam
and the foundations of political power. An
enquiry into the caliphate and government
in Islam™). Its publication in 1925 took his
contemporaries by éurprise, as it argued in
favour of secularism through a new reading
of Muslim scriptures (Qur’an and hadith)
and early Islamic history. It immediately
became the focus of attention and initiated

"a heated debate.

‘Alf ‘Abd al-Raziq was born in 1888 in
Aba Jirj, in Upper Egypt, to a family of
wealthy, politically active landowners. His
father, Hasan (d. 1907), and his brother
Mustafa (c. 1885-1947) were famous liber-
als who opposed both the nationalists of
the Wafd party and the conservatives, most
of whom were allies of the monarchy. ‘Al
was educated in the traditional curriculum
and graduated from al-Azhar University as
an ‘@lm in 1915. During his youth he was

THE ENCYCLOPAEDIA OF ISLAM THREE,
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Al-MaznT’s work includes collections of articles gathered in four
books, several collections of poems, a dozen collections of stories

and novels, one play, and several translations, besides a vast number
of uncollected press articles.”

6. Ahmad Amin (1886—-1954)

Ahmad Amin represented a basically different type of writer
from those mentioned before. He never had any immediate contact
with Western culture, his education having been mainly Arabic-
Islamic. His acquaintance with Western thought came to him in-
directly, through his fellow writers, and his role consisted largely of
reinterpreting the Arabic-Islamic intellectual heritage in the light
of the modern ideas initiated or advanced by his contemporaries.
For most of his life he succeeded admirably in the task that he
had set himself, but the derivative character of his basic ideas, and
his personal and educational background, made him more vul-
nerable than other writers to sudden loss of intellectual confidence
and abrupt change of orientation. '

Ahmad Amin was born in Cairo to a family of small farmers
who had left the land to escape the burden of taxation and fled to
the city. The proximity of his tradition-bound family through much
of his life caused his deviation from tradition to weigh on his con-
science and acted as a brake on his complete “modernization.” He
attended the kuitdb and public primary school and wanted to go on
with his secular secondary education, but his father insisted on
sending him instead to al-Azhar, After several years there, he went
to the College for Shar‘l Judges, a modernized splinter of al-Azhar,
from which he was graduated in 1907. He worked for a while as
Shar‘i judge but then returned to the college to teach Islamic
literature and ethical philosophy. Later, Amin was invited to join
the staff of the Egyptian University and teach the same subjects
there. He accepted the post and, except for an interval in which he
served as undersecretary in the Ministry of Education, spent the
rest of his life as a teacher at the University until his retirement a
few years before his death. During his period of service, he rose to

gthe highest academic ranks and became for a while Dean of the
= Faculty of Letters. In 1918, at the age of thirty-two, he learned
€8 English well enough to use it for his scholarly work and research

but not well enough, apparently, to enable him to immerse himself

— in Western culture. -
o - . o . .
< Amin’s magnum opus consists of a seven-volume study and in-

terpretation of the intellectual and social history of the first four
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centuries of Islam, which he wrote over a period of twenty years.
Next in importance is a multi-volume collection of articles on lit-
erary, social, intellectual, and ethical questions which he -had pub-
lished in papers and magazines. Other important works include a
collection of biographical studies of modern Muslim reformers,
meditations in the form of letters to his son, and an autobiography.
Amin also wrote, alone or in collaboration with others, several text-
books on ethics, civics, and the history of Arabic literature for use
in secondary schools.? :

7. ‘Ali‘Abd al-Raziq (1888- )

‘Ali has not been a lit¢érateur or an educator in the sense in which
the writers mentioned earlier have been. He is included here mainly
because of the importance of one of his early works and therefore
needs no extended biography.

He was born in lower Egypt to one of the most distinguished
among the big landowner families. His father was the first presi-
dent of the Ummah Party. ‘Ali entered al-Azhar at the age of ten
after a preparatory religious education and remained for thirteen
years. In his last two years at the college he also attended lectures
by Nallino and Santillana at the Egyptian University. In 1912 he
went to England where he spent a year learning the language and
a year at Oxford studying economics and political science before
returning to Egypt on the outbreak of World War I. He became
judge in a Shar‘l court and lectured in the Islamic Institute of
Alexandria while he undertook a study of the Muslim judiciary
system. The first result of his study was his book on the caliphate,
published in 1925, in which we are primarily interested. Subse-
quently, “Ali became editor of the journal of al-Rabitah al—Sha(-
giyyah (The Oriental League) and a senator, and continued his
investigation of the judiciary system, the results of which do not
concern us here.

These, then, are the men whose work we will now examine. Be-
fore going into any detailed analysis, however, it might perhaps
be useful to outline very briefly the general course of ideological
evolution between 1919 and 1952.

Within the framework of the task of the intellectual leaders and
the problems they had to deal with, their work may be divided into
two phases which, as might be expected, were closely related to actl.lal
political, economic, and social conditions. In the first phase, which
reached its height during the years of inspiring national unity and
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*Abd al-Rahman, ‘A’isha [Bint al-Shati’]

to break the existing taboos on what could be
discussed in Arabic literature, and much of his
writing revolves around sexual themes,
particularly the search for emancipation by
voung Egyptian women. Despite this professed
social and literary purpose, ‘Abd al-Quddus’s
writings are often marred by a tendency to
sensationalism. This — together with the fact
that his Arabic style makes few demands on
his readers — probably accounts for his popu-
larity with the average Egyptian reader: a poll
conducted in 1954 for the American University
in Cairo found him to be the most popular
living Arab writer, and many of his stories
have been adapted for radio, television and
cinema.

Text edition

English translation: Trevor LeGassick (trans.), I am
free and other stories, Cairo (1978).

P. STARKEY

‘Abd al-Rahman, ‘A’isha
[Bint al-Shati’] (1912-74)

Egyptian scholar and short-story writer. Born
in Damietta into a religious family, ‘A’isha
‘Abd al-Rahman graduated from Cairo Uni-
versity in 1939. She took an MA in literature
in 1941 and in 1950 was awarded a PhD. She
subsequently lectured in literature at Cairo
University, served as editor of the periodical
al-Adab and worked on al-Ahram.

Among other literary studies, ‘A’isha ‘Abd
al-Rahman (who wrote under the pseudonym
Bint al-Shati”) published a study of the life and
works of Aba al-*Ala’ al-Ma‘arri and edited
the text of al-Ma'arri’s Risalat al-ghufran, for
which she was awarded a prize by the Arab
Language Academy in Cairo. She also wrote a
series of biographies of women in early Islam
(including Batalat Karbal@’: Zaynab bint al-
Zahrd@', n.d.; Banat al-nabi, 1956; and Umm
al-nabt, n.d.), and published several collec-
tions of short stories (including Sirr al-shati’,
1952; Imra’a khati’a, 1958; and Suwar min
hayatihinna, 1959). Her autobiography, ‘Ala
al-jisr, was published in 1967. Although some
of her works have been described as
‘feminist’, they lack the radicalism of some
other women writers of her generation, and it
is primarily as a scholar and writer on the
medieval Arabic literary tradition that she is
likely to be remembered.

i3

P. STARKEY

*Abd al-Rahman, Jili(1931- )

Sudanese poet. Born to a poor family in Say,
in the north of Sudan, ‘Abd al-Rahman moved
at the age of 9 to Cairo, where his father had
emigrated to look for work. Much of his poetry
reflects the poverty of the Cairo slums in
which he grew up. Despite this, his verse
succeeds in transcending the poet’s immediate
environment to express the hopes and aspira-
tions of the poor and downtrodden every-
where; the effect 1s heightened by the use of a
straightforward language and imagery, which
makes his poetry immediately accessible. A
collection of his verse was published in 1967
under the title al-Jawad wa-al-sayf al-maksar.

P. STARKEY

‘Abd al-Rahman ibn Ishaq al-
Zajjaji see al-Zajjaji Al
e [\

‘Abd al-Raziq, ‘Ali (1888-1966)" // ﬂ’ ’

Egyptian writer and man of letters, the brother
of Mustafa ‘Abd al-Raziq. After studying at
al-Azhar, he studied political economy and
sociology in England, returning to Egypt in
1915, He then became a judge at the religious
court in al-Mansiira. In 1925 he provoked a
vehement discussion on the caliphate with his
thesis al-Islam wa-usiil al-hukm (an attack on
theological arguments for secular power), and
was dismissed from all his official positions.
He later became minister of Waqfs and a
member of the Arab Language Academy. He
contributed essays and articles on social life to
the reformist review al-Sufir.

Further reading

Hourani, A. Arabic Thought in the Liberal Age,
London (1970), 183-92.

Rosenthal, E.J., Islam in the Modern Nation State,
Cambridge (1965), 85-102.

al-Tali"a (November 1971), 90-160.

E.C.M. DE MOOR

‘Abd al-Raziqg, Mustafa
(1885-1947)

Egyptian writer and man of letters, son of
Hasan “Abd al-Raziq (one of the founders of
al-Jarida) and brother of “Ali "Abd al-Raziq.
After studying at al-Azhar, where he was




54

Dilaver Glrer

“Ehadiyyet” lisdinyla bahsedilebilir. O lisan ise kesretin ve diger lisanlann hepsinin {izerin-
dedir® Dolayisiyla, Daviid- Kayseri, ibn Arabi'nin goritglerini anlamak icin, ¢ok yiiksek
seviyeden bir hal, makam ve diigiince yapisina sfhip olmak gerektigini vurgulamaktadir.

Makalemizi kisaca tzetleyecek olursak; {bn Arabi'nin “din" kavramina ligat ve isti-
lah boyutunda ylkledigi anlamlanin hemen hemen gelenekse! birikimle ayni paralellikte
oldugunu soyleyebiliriz. Fakat o dine istidah anlaminda “vahdet-i viic(id” sistemine gére bir
mana vermekte, dint de vahdet-i viiciid merkezli olarak agiklamaktadir.
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w_‘HiLAFET KARSITI BiR KiSI OLARAK
" ALI ABDURRAZIK VE KITABI “el-iSLAM VE
-USULU'L-HUKM” UZERINE
BAZI MULAHAZALAR
Mehmet Azimli®
GiRiS

‘/4 Abdurrazik'in 1925 yilinda yaymladigy “Islam ve Usulw’l-Hukm” isimli kitabt!
{slam diinyasinda &zellikle de Misirda biwyiik bir tarigma meydana getirmistir. Halifeligin
kaldirimasinin hemen akabinde meydana gelen bu tartigma sonraki yillarda da uzun siire
devam etmigtir. Ezher ulemasi, kendisi de bir Ezher'li olan Ali Abdurrazik ve kitabina sert
bir gekilde cevap verip, yazarn Ezher'den atarak, alimlik yetkisini elinden almistir, Bu da
tartigmalarin daha da alevlenmesine ve uluslararast boyut kazanmasina sebep olmustur.
Gabgmamizda yazann hayati ve kitabt hakkindaki tartigmalardan bahsettikten sonra kitabi-
ni kisaca degerlendirmeye caligacagiz.

A. ALI ABDURRAZIK:

Misir'in Said bolgesindeki Minye kasabasinda kokli bir ailenin cocugu olarak
H.1300/M. 1888 yilinda dogan Ali Abdurrazik, Kur'an-i ezberledikten sonra 10 yagindayken
Ezher Universitesi‘ne intisab etmis ve ilk &grenimine baglamgtir. O ddnemde Abduh
Ezher'de ders veriyordu. Abduh ayni zamanda Ali Abdurrazik’in babasimin da arkadaglann-
dandi. Bu durum Ali Abdurrazik’in daha sonra Misirin bir ¢ok taninrmug alimiyle tanismasina
vesile olacaktir. Orta ve yitksek Ogrenimini de Ezher'de tamamlayan Abdurrazik, bunun
yaninda bati tarzi bir egitim almak igin yeni kurulan Misir(Kahire) tniversitesine de devam
etmistir. Buradaki yabanci hocatarm derslerine, bu ciimleden olarak Nallino'un edebiyat

derslerine, Santillana’nin tarih dersterine katilnngtir?

Yrd, Dog. Dr. . Dicle Universitesi Hahiyat Fakiiltesi. mehmetazimlitehotmail com
b Ali Abdurrazik, Isfam ve Usuli'--Hiekim, Beyrut, 1972
* Inayet Hamit, Arap Sigasi Dissiincesinin Seyri. qev:Hicabi Kulangsg, ist. 1991, 202
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syriaque, introduit en arabe par le Coran, les auteurs arabes
chrétiens tireront Padjectif ruwbdw: ou ruwbdni « bien-
heureux », que les anciens lexicographes musulmans n’enre-
gistreront pas dans leurs dictionnaires.

Quant a la présence de ce mot étranger dans le Coran, elle
ne doit pas nous étonner, car une tradition qui figure dans
le recueil de Muslim' rapporte que Muhammad aurait
déclaré : « ’islam a commencé étranger [gharib] et il rede-
viendra étranger, comme il a commencé; bienheureux
soient donc les étrangers (fa-tuwbd lil-ghurabd’). »

Me souvenant de Pétude particuliérement éclairante sur
le nom divin al-Rahmdn dans le Coran, que le Pere Jomier
a donnée jadis dans les Mélanges Louis Massignon, je suis
heureux de lui offrir aujourd’hui cette modeste note sur un
hapax coranique, en témoignage de mon admiration pour
son ceuvre islamologique et de mon respectueux
attachement.

1. MuUsLIM, Sahih, Le Caire, 1955-1956, t. I, p. 130.

MARIE-THERESE URVOY

Tiirkiye Diyanct Vakfi )
islam Arastirmalart Merkezi

Kiitiiphanesi

é‘%‘ v

Patrimoines

LES EDITIONS DU CERF
www.editionsducerf.fr
PARIS |
2002

L’APPORT PHIL.OSOPHIQUE

*% DE ‘AL{ ‘ABD AL-RAZIQ
}‘é/ St '
DOMINIQUE URVOY
Résumé

Llouvrage de ‘Al ‘Abd al-Réziq, L’Islam et les fondements du
pouvoir (1925), actuellement revendiqué par les tenants arabes de la
laicité, est également un stimulant pour le philosophe, Pauteur ayant
su tiver de la réflexion critique sur son statut de juge religieux des aspects
alors ignorés par la pensée arabe : noramment la mise au jour des
présupposés de toute pensée et la constatation de Pautonomie du
polinique.

Aussi bien lorsqu’il parut en 1925, a travers les diverses
réfutations dont il a été I’objet, que jusqu’a nos jours dans
les discussions qu’il suscite encore, "ouvrage de ‘Ali ‘Abd
al-Raziq L’Islam et les fondements du pouvoir' a été percgu
comme un pamphlet politique ruinant les bases institution-
nelles traditionnelles du monde musulman, ou comme une
hérésie religieuse remettant en cause I'idée du califat, idée
admise de fagon si générale qu’elle avait pris force de
dogme, ou au contraire comme un essai humaniste
précurseur de I'idée de laicité, mais non comme un texte
ayant une portée philosophique.

A cela plusieurs raisons. D’abord du fait de la rédaction
méme du livre. Essentiellement traditionnel dans son
écriture, il traduit bien la fagon de penser d’un shaykh issu
d’al-Azhar et devenu juge au tribunal islamique de
Mansoura : nombreuses citations du Coran, du hadith et
d’autorités religicuses ; répétitions ; certaines formes

1. Al-isldam wa usil al-hukm, cité d’aprés Pédition de M. ‘Amira,

Beyrouth, al-mu’asasat al-‘arabiya li-I-dirdst wal-l-nashr, 1972

(abrégé : Islam). Il existe une traduction francgaise récente, due a
A. Filali-Ansary (Paris, La Découverte, 1994 ; Casablanca, Le Fennec,
1994).
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Western sense. In Kerr's words, shura (consultation) became ‘the hallmark of
[Rida’s] political theory ... in the fields of election, constitutional interpreta-
tion, administration, and legislation’ {1966: 163, 172).

Now, as it turned out, Rida assigned all of these functions to ‘the people
who bind and loose (ahl al-hall wa °l-‘aqd)’. These notables or prominent
citizens are not elected, just recognised. Rida equated them with ‘the people
({umma)’ (Kerr 1966: 163) in the sense that their choices and decisions
constitute the choices and decisions of the people. It was, once again, partly by
such an equivalence between a self-selected representative body and the whole
community that representative constitutionalism had started in Europe {Black
1979: 184—7). But here Rida was obviously watering down the theory of popular
sovereignty as ‘stated by Islamic modernists, presumably because of the
secularising tendencies of the Turkish National Assembly.

Whom exactly he meant by ‘the people who bind and loose’ is problematic.
Perhaps he meant acknowledged leaders of local communities whose decisions
would automatically command respect (Kerr 1966: 161-3); that was one tradi-
tional meaning of the term. Sometimes he seems to be referring to ‘ulama
capable of exercising individual judgement (ijtihad) - in other words, Mujtahids.
It is tempting here to see a parallel with Shi‘ite thought: the ‘reopening of
ijtihad’ could have given Sunni ‘ulama the same status as Shi‘ite Mujtahids.
One of Rida’s ambitions was to found a college for the training of such new
religious scholars. In other words, he wanted to update religious structures and
practices in order to implement traditional values more effectively in the
modern world. And his constitutional views left open the possibility of direct
participation by the ‘ulama, or at least the better educated among them, in
social and political leadership.

What was different about Rida seems to have been the revised relative
weight given to European and Islamic traditions, namely his appeal to Islamic
sources excluding, or at least ignoring, Western influence. Once again, Islamic
theory had something in common with Plato: Rida was advocating consti-
tutional rather than representative government. It is not surprising that he was
read by ‘the traditional elite and the educated or half-educated Muslim public’
more than in governmental and Westernised circles (Gardet 1981: 350-1).

*ABD AL-RAZIQ (1924-5)

In 1925 Shaykh “Ali *Abd al-Raziq {1888-1966) published a response to Rida:
Islam and the Bases of Government |al-Islam wa usul al-hukm).*® Its appear-
ance set the tone for ensuing political debate in Egypt, the Arab world and
Islam as a whole. ‘Abd al-Raziq was also a disciple of “Abduh; but he had
studied at Oxford. He was, unlike Rida, a senior member of al-Azhar University,
an authoritative centre of Sunni Learning,.

tion!, defending the Turkish National Assembly’s approach to the separation
of religious and political authority, and the secular origin of the Caliphate.”” He~
sought to argue on the basis of Islamic texts that Muhammad did not set out to

THE AGE OF FUNDAMENTALISM c.1920-2000 3I7

establish a state and that Islam did not lay down any particular political
system. Here ‘we meet for the first time a consistent, unequivocal theoretical
assertion of the purely and exclusively religious character of Islam’ (E.
Rosenthal 1965: 86). In this, he was following the spirit of Western Biblical
criticism, in the sense that he was prepared to countenance the possibility that
prevailing tradition had radically misinterpreted its own sources. ‘Abd al-
Raziq’s reply to Rida was that ‘Islam has nothing to do with the Caliphate as
the Muslims understand it’. The rules which the Prophet did lay down
concerned only such things as prayer and fasting; and they were in fact rules
appropriate for his particular culture, for people ‘in a simple state with a
natural government’ (in E. Rosenthal 1965: 96, 98}. He thus took the modernist
argument —~ that the social norms of the Shari‘a could be changed because they
derived from specific historical circumstances — an important stage further.
The Caliphate itself was the product of history, an institution of human rather
than divine origin, a temporary convenience; and therefore a purely political
office with no religious meaning or function. The universality of Islam lay not
in its political structure but in its faith and religious guidance.’Abd al-Raziq’s
aim was, nonetheless, like that of all modernists and most reformers, to enable
Islamic countries to develop politically so that they could ‘compete with other
nations’ on equal terms (E. Rosenthal 1965: 98—9).

The conclusion is that constitutional forms can be remoulded from top to
bottom. In political matters, we should be guided by reason and experience.
‘All political functions are left to us, our reason, its judgments and political
principles. Religion ... neither commands nor forbids [such things], it simply
leaves them to us so that in respect of them we have recourse to the laws of
reason, the experience of nations and the rules of politics’ (in E. Rosenthal
1965: 98). Muslims have ‘absolute freedom to organize the state in accordance
with [existing] intellectual, social and economic conditions’ {in Binder 1988:
131). “Abd al-Raziq invoked again what we may call the ‘autocratic’ theory of
Islamic history: despite their knowledge of Plato and Aristotle, Muslims had
hitherto failed to develop political science, because the study of different
constitutions would have constituted a threat to the power of their kings.

‘Abd al-Raziq’s argument was interesting, and he made some remarkable
observations about original Islam. He argued that the Prophet did have a
special ‘force (quwwa)’ in order to enable him to carry out what was a unique
mission. This force was, however, peculiar to Muhammad; and — the crucial
point — it was fundamentally different from the political power (hukm al-

-salatin) of a governor, king or sultan.” In Muhammad’s case, it was not so

much that politics was separate but that it was subsumed under a ‘higher’,
‘wider’ power to ‘rule over the affairs of body and spirit ... [and] the administra-
tion of this world and the hereafter’ (in E. Rosenthal 1965: 100). This unique
power of the Prophet was more effective than ordinary governmental power
because it involved voluntary leadership rather than coercion. The rulings
which he did make were not in the same category as the functions of a modern
government. Political authority in the ordinary sense did appear in the Islamic
community, but only after Muhammad, and it was not part of God’s revelation.
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les pages du magazine d’Al Azhar, et le dialogue pouvait
devenir parfois virulent. On y découvrait une tendance libérale,
le plus souvent minoritaire, parfois réformiste, face & celle des
conservateurs. Les oulémas s’opposaient sur le mode de lecture
du texte religieux et d’intervention de la raison humaine sur
la révélation divine. Pourtant, le débat sur !'interprétation des
textes se figeait et reprenait les termes mémes des questions
posées dans la premiére moitié du xx°siécle 4 Al Azhar.

Les années vingt le probléeme du califar

L'affaire qui éclate en 1925 autour de I'ouvrage politique
du cheikh “Alf ‘Abd al Rdziq * enflamme la classe intellectuelle
égyptienne et plus particuliérement une opposition outrée, issue
du corps des oulémas. Les questions soulevées par ‘Ali ‘Abd
al Réziq ont encore aujourd’hui fonction de référence. A I'époque,
le cheikh Muhammad Khidr Husayn répond par une Réfu-
farion* 4 l'ouvrage de ‘All ‘Abd al Riziq, L'islam er les
Jondements du pouvoir. Une année avant la parution de 'ouvrage
d'un autre azhari, Taha Husayn, les réactions de Iinstitution
azharie inaugurent un type nouveau de pratique de la part des
oulémas. L'aréopage des grands oulémas engage une procédure
contre ‘Ali ‘Abd al Réziq,-I'exclut du corps des oulémas, lui
retire le titre de ‘@/im, et lui interdit de pratiquer ses professions
dans I'enseignement et la judicature.

‘All ‘Abd al Réziq fait du califat une institution détachée
de tout fondement religieux, désignée comme un pouvoir de
fait, non comme une construction légitimée par I'islam. La
période naissante de 'islam est reprise comme un moment

‘All ‘Abd al Réziq est n€en 1888 i Abd Jirj, en Moyenne-Fgypte
dans une famille de notables et riches propriétaires terriens. Son pére est un
des fondateurs du parti Umma puis un des leaders du parti des libéraux-
constitutionnels. 11 obtient sa formarion 4 Al Azhar, o il recoit le titre de
‘dlim et se forme 4 la profession de gddhi. Il entre aussi en contact avec
l'université moderne égyprienne et quelques orientalistes. Au moment de la
parution de son ouvrage, son frére, Mustafd ‘Abd al Réaziq est Cheikh d'Al
Azhar,

2. Muhammad Khidr Husayn, Nagdh kitdb al islam wa usl 2l bukm,
Le Caire, 1925. Cf., sur ce point, Jacques Berque, Egypre. Impérialisme et
révolution, op. cit., p. 374-376.
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historique ot la figure de la prophétie se méle intimement a
celle de l'exercice d’'un pouvoir temporel. L'auteur refuse de
faire de I'époque des premiers califes un 4ge d’or. Les oulémas
ne peuvent accepter cette désacralisation de histoire religieuse
et cette remise en cause des fondements de leurs enseignements,
qui aboutissent 4 une vision laique du pouvoir politique en
pays d’islam.

Les clivages politiques viennent exacetber I'opposition 4 la
thése du cheikh azhari. En mars 1924, le califac est aboli par

= le pouvoir nationaliste en Turquie, privant la communauté

islamique d'un symbole lourd de sens, celui du dér 4/ isldm,
incarné dans 'institution califale. De plus, la monarchie elle-
méme, alors candidate a incarner les fonctions d'un califar
centralisé en Egypte, se sent visée par I'ouvrage et profite de
son alliance avec les oulémas pour mener i bout I'opposition
a la thése de ‘Alf ‘Abd al Réziq. La crise ouverte par l'affaire
de L'islam et les fondements du powvoir retentit au niveau
politique, en éliminant du gouvernement le parti des libéraux-
constitutionnels, auquel appartient la famille ‘Abd al Raziq.

La pensée laique du cheikh ‘Abd al Raziq est alors repré-
sentée, par les docteurs de la loi alliés au palais, comme la
conséquence de Uinfluence des idées occidentales : celles qui
font primer I'idée d’espace national avant celui de communauté
islamique. La censure de ‘Abd al Réziq, que son appartenance
a la famille du Grand Imam aurait dd 4 'époque protéger,
montre une institution religieuse jalouse de ses prérogatives et
de son monopole en termes d’interprétation, qui, poussée par
des acteurs extérieurs, en l'occurrence le palais auquel elle est
alliée, use des instruments de 'exclusion pour se doter d'un
corps d’hommes de religion homogeéne par la pensée.

Ce n’est d’ailleurs pas toujoursd’eux-mémes que les hommes
ofhiciels d’Al Azhar découvrent les ouvrages qu'ils doivent
corriger ou contredire. Ils leur sont en général désignés par des
membres extérieurs 4 leur institution.

Le 30 mai 1926, le jeune cheikh Hasanayn, érudiant a
V'université d’Al Azhar, accuse, auprés du procureur général,
Taha Husayn d’avoir écrit un livre intitulé De Ja poésie jahilire,
qui «accuse le Coran d’histoires mensongéres ». Sa lettre ne
passe pas inapercue, puisque, le 5 juin 1926, le Cheikh d’Al
Azhar fait parvenir au procureur général la décision prise par
les oulémas sur ce méme ouvrage : Al Azhar demande offi-
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behavior control, 213; and believer,
334; benefits, 291; career path, 267,
censorship (q.v.), 506; board of notable
‘ulamd' (judge selection), 83; comport-
ment, 149; definition, 196, 230, 231;
dispute in Alexandria, 196; dispute in
Dumyat, 196; in dispute settlemeiit, 169;
on the dole, 313; ‘ulama’ ad~dunya, 425;
employment status, 256; and epistem~
ology, 334; ethos, 530; examination
board, 160; examination levels, 175;
gone astray, 147; finances, 17; income
(v. salary), 124, 125, 241, 242, 498;
inequality, 196; job market and ‘alim
definition, 230; and knowledge, 338;
legislation, 458; levels, 169; Madrasat
al-Kada', 185; Majlis al~‘Ulama', 23, 96,
108; morals, 149; Muslim disciplines,
333; and Napoléon, 142; new role?, 525;
‘Ulama' an-Nizam, 179, 182; organiza-
tion, 277, 424; orientation, 148; origins,
291; orthodoxy, 212; polities, 23, 450,
451, 458, 459, 504, 512; poverty, 291;
power of review, 427; press, 522;
prestige, 150 Kibar al-‘Ulam@', 22, 144,
168, 170, 171, 174, 178, 195, 201, 202,
204, 208, 209, 214, 248, 251, 255, 268,
271, 281, 291, 390, 451, 458; origins,
291; ‘ulama' of a riwak, 209; and ruling
elites, 17; selection, 202; salary, 170,
248, 249, 251, 252, 254, 255, 257, 259,
261; and 3ari‘a, 333; and science, 274,
351; self-image, 333; and social control,
497; and society, 326-35, 375, 449%;
‘ylama' jnitiation of state intervention,
134, 167, 168; and state, 334, 449, 534;
strike 192; striving, 124, 149, 168;
supervision over education, 428, 429,
488; ‘ulama' condition injures Islam,
313; ‘Ulama' at-Takassus, 276; today's
vs. forebears, 422; uniform, 372; upward
mobility, 291; al-‘ulama' ar-rasmiyin,
425, 518; vested interests, 520

wakf, xix, 19, 20, 73, 74, 75, 76, 77, 18,
82, 86, 92, 111, 114, 120, 121, 122,
123, 124, 125, 134, 142, 161, 169, 174,
175, 178, 179, 197, 180, 181, 204, 207,
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ahlf}_'&, 75, 77, 114, 317, 410, 488
awkaf Al—Azhar, 121, 124, 125, 188,
243, 246, 410; ...awkif ma‘had Azhari,
243; ...management, 204; and Sayk al-
Azhar, 169; ...unified administré—tion,
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awkaf appropriation, 142; auction, 76;
beneficiaries, 75, 77, 114, 142, 179,
209, 246; benefits, 77, 122, 175, 247;
benefit regulation, 162; centralization,
201, 204; code, 81, 103, 179; corruption,
'243; disputes, 168, 178, 197; Diwan al-
Awkaf (v); documents, 76; .awkaf
Kkayriya, 111, 114; wakf kayri mahd, 75;
l.and growth, 74; litigation, 317;
inspector, 242; ma'miri l-awkaf, 76;
ma'mur Diwan al-Awkaf, 242; manage-
ment, 122; Ministry of Awkaf (v.);
misnlanagement, 243; mutawalli, 74;
awkaf muStaraka, shliya, kayriya, 75;
registration, 243, rental 76; reposses-
sion, 76; awkaf al-arwika, 178, 179;
riwak unified administration, 179; wakf
schools, 39; seizure, 73-78, 114, 139,
410, 475, 478; subletting, 76; surveys,
76; tada‘iyit ahliya, 75; Tafti§ al-
Awkaf, 76; waiting system, 1613
wakfiya, 77, 122, 241, 242, 243; wakif,
77, 112, 123, 174, 179, 241, 243, 317,
410; wakif conditions, 112, , 241, 243,
317, 419, 477, 488

wall (v. saint)
Al-Wukala' a3-Sar<yin, 101

Yisufi (madrasa-mosque) 139

Persons

‘Abbas I, 30, 38, 98, 115, 120
Al-*Abbasi, Muhammad, 219, 243
‘Abd il-*Al (Sidi), 120

‘Abd-Allih *‘Awad's camel (case), 80
‘Abd al-*‘Azim, 107

‘Abd al-tAziz (King), 296

‘Abd ad-Da‘im, Mahmud, 416

‘Abd el-Gani Bey, 222

‘Abd al-Gawad, Muhammad, 120, 127, 148,

155, 156, 157, 192, 214, 215, 217, 220,
291, 361

‘Abd al-Kalik, Mustafd, 416
‘Abd al-Mital, 117
‘Abd an-Nasir, 297, 312, 317, 342, 384,

404, 410, 502, 515, 516, 519, 521, 524;
and foreign students, 297

‘Abd ar-Rahman, 117, 119
‘Abd ar-Razik, ‘All, 212, 213, 214, 504,

505

‘Abd ar-Razik, Mustaf, 137, 291
\Izz ad-Din, ‘Abd es-Salam, 130
‘Abduh, Muhammad, 81, 87, 88, 90, 91, 92,

110, 111, 145, 146, 147, 151, 156, 157,
158, 159, 163, 165, 169, 170, 172, 173,
175, 176, 177, 178, 180, 182, 183, 184,
185, 188, 189, 191, 193, 194, 195, 198,
204, 216, 219, 278, 313, 319, 333, 335,
338, 353, 360, 390, 416, 418, 422, 424,
428, 449, 450, 459, 458, 503, 515, 524;
bureaucracy, 205; 1899 courts study,
81, 87, 185

Al-*Adawi, Muhammad Husayn, 192, 423,
425

Al-*Adid, 115

Afifl, Ahmad, 184

Al-*Akkad, tAbbas, 402

‘Ali Bey al-Kabir, 22, 120

“All, 24

‘AIT ibn ‘Tsa, 74

‘All, Muhammad, 3, 29, 30, 33, 34, 45, 62,
65, 68, 73, 74, 94, 95, 96, 103, 106, 107,
111, 121, 133, 134, 135, 475

Al-‘AriisT, Muhammad Ahmad, 136, 162,
291 '

Al-*Artisi, Mustafa Muhammad, 84, 137,
160, 243, 291, 364

Al-‘Askalani, Al-Hafiz ibn Hajar, 131

“Atif Bey, Muhammad, 188

Al-*Attdr, Hasan, 107, 108, 136, 157, 291,
428

Al-*Ayni, Badr ad-Din, 131

Al-‘Aziz b-lllah, 115, 119

‘Iméra, Muhammad, 362, 504

Al-Indni, Muhammad, 390

Jsa, ‘Abd al—Gaﬁl 358, 359, 362

tUlays, ‘Abd ar-—Rahman, 85, 176, 428

‘Uda, ‘Abd al-Kadir, 458

Uda, Ahmad Tabit, 369

Al-‘Umari, Ibn Fadl-Allgh, 129, 131

‘Umran, Sayk, 361

‘Urdbi, 31, 61, 176; ‘Urdbl revolt, 100,
145, 164; ‘Urabiya, 524

«Utman Katkuda, 119

Abadan-Unat, Nermin, 501

Abbas, Haly, 128

Abererombie, 30

Abraham, 326, 328, 532

Abi Henifa, 20

Abil 1-Magd, Ahmad Kamal, 362

Abu Sayf, Layla, 378

Abii 1-Wafa', 128

Abu Zaxd Muhammad, 419, 423

Abuleasis, 128

Adam, 326, 532

Adams, Charles C., xix

Al-Afgani, Jamal ad-Din, 145, 156, 157,
170, 176, 177, 188, 333, 353, 418, 424,
450, 513, 524

Alexander the Great, 11

Alhazen, 128

Alpetragius, 128

Alpharabius, 128

Amin, Kasim, 338, 381, 382, 504
Amin, Muhammad Afandi, 163
Al-Ansari, Abi Yahya Zakariya, 132
Arminjon, Pierre, 125

Al-Astardi, 119

Zaglul (madrasa-mosque), 139

zawiya, 24, 120, 139, 291

Zawiyat ar-Rifa‘tya (madrasa), 139
zurnrat al-‘ulama’ {corps of ‘ulama'), 504

‘Ali, Muhammad (Amir), 514
Al-*Alimi, ‘All, 107

‘Amr, Mahmid, 163

Al-*Arisi, 133, 168

Al-*Ariisi, Ahmad, 133, 134, 136, 168

Wafa'lya, 23
Wahhabi, 296
wi‘iz (v. preacher)



whuad (VA ) Ly, JF e (YY)
bt L (2yseaSTy 3 daolad! f.jj,dlj o3yl
DY L ol i S e
IR Pl PYCESNG T VPO WS SV Y
Fol et 3 el (141 0) bgd B skl
',@L__?Jg Gl 35S gl S
C)L,.Ma)!fﬁ apzdll § Al e .A).JU'Y}
Jialt gy Sl Dt g ASgeny o]
Ity sl iy L iy r_lw J
s sl sl Elly ol
el il sds cBlSy . 39Vl SEf wadl
Lsaie oY elialal 4 gong e RN L:Cw
aslsh oy 31 o3 oLl Pl Mg [glii
By e g oo Lusie dos 231 o gaddl o olgia D
slzdll s Slud e CﬁLu FRCERIVEES) [ C:e
VaYe ) pRadf dools ooy 408 § Y G
3 Lty LaiSly LS gl on fasly 0155 (
oo S adde oyl derla L o Al Ghylly e
Lagslads a8l plbs pus JI 4d Lew Y 2l
sla Lo OOl 4SS yaas of JI a3Vl o Le
£l Wbl (Shes S 4l ey LI
Leo . sl digby oo angdy slalall Lup o Jjad
Pl d aan il Byg,5 JI LS, asd, deme Bge
,cf_éJl Ol (w Ul Sy Jo Wdisdf ¢yeidlly
3yg,md dLesg el L aiulyo x} pe—eddy S
wleasl )y s & gyl ‘4}__&»}! JEPgRY
Byally 8gills By A1 jyms om A ( lamablly
gl oyl & e d Wi ()5 Of ez
%é 2055 laglasl J53 {J S S darad o3l o Ul
el f gl s yladly 4 Sall LSl
Sl el w0

i sy C_Jn O3 eSSl QLasil cyay
& s il JI el S e i o Z::QL..“JE
L U L0 el by

‘é.a;vi;: Joa

BN we e
(Y417 = VAAA)

gsLai»i CJ.;uﬁ RIS GABL.“;I —uis

ol L Al uy))ilr.b,d C)L,,o Jf Lse
3.,_95 S Vs Yl L“;ﬁﬂluj[ i,k C)LOIEJL@
Omo By3lall 3 23 a0 o gl as (538
Cde Jeails o8 damo Gl gy e o ges
a5 comele Bad (VAN e ) dyaldt Dbl ol
oY @)Lﬁsa_fj,c;‘a-lj(jgzdu)d_bw%
(U)@tw)H@;MI@JUw)J.$ﬂ4
b ol Sl o LA Lo Jas

VA

Mevsuatu Beytl'l- VI-Hikme li-a’lami’l-Arab fi'l- karneym “t-tasi’ ase?;e l7|§rm C.
I, haz. Hamid Cemili; ve dgr. Bagdad: Beytu'l-Hikme, 1999. ISAM 089180.




AT AL LD rax L.

@@{3@@’%

77 Mans 20

5. L3-46
$2-5¢

42 | Chapter 2

the paramount importance of education, He placed all his hopes in the
fundamental goodness and rationality of man and trusted human nature
and intelligence, If men are enlightened and left free to fQﬂQW the light of
reason, he affirmed, the abstacles to progress put up by sﬁpérstiri‘o‘ﬁ and
tyranny will automatically disappear and a Happy state of ;qc)ciew will
emerge. The differences that exist between nations and individuals are due
to differences in education: men are born ignorant but not stupid.

Ig the same way as education was linked with the problem of the family.
Lutfi associated it with what he called the “end of the ends” —the indepeni
dence of Egypt. Lutfi was convinced that Egypt needed above all else a
collective consciousness. The first aim of education must therefore be to
lessen the natural differences between individuals and increase the points
of contact between them. There was only one path to real progress in
Egypt—the path of the gradual development of new habits and new quali-
ties of character.

.Lutﬁ was primarily interested in politics. His most important work in
this sphere was clarifying the ideas of Egyptian nationalism, political lib-
erty, and constitutionalism. Since his ideas on the latter two ’subjects have
b.een touched upon above, we will confine our short survey here to Lufti’s
views on Egyptian nationalism.

A series of five articles that Lutfi began in Al-Jarida in March 1907
under the general title of “Nationalism in Egypt,” gives a fairly comprei
hegs}ve idea of these views, particularly if fhey are coupled with his later

. writings on the subject. Lutfi’s first assumption. in this respect was that

there was a separate Egyptian nation. He was opposed to the Pan-Islamic
Ottoman sultan and the Turko-Egyptian khedive as being as foreign to
Egypt as the British occupier. He admitted that religion was an element in
the‘ l?uilding of a nation, “But I emphatically reject the suggestion that
religion is a suitable basis for political action in the twentieth century; our
nationalism must rest on our interests and not on our beliefs.” ,
. It was inconceivable to Lutfi that an Egyptian Muslim should prefer the
interests of Turkey to his own. The Egyptian, he maintained, was a distinct
individual. He belonged to a race with its own peculiar c’haracteristics
some acquired and some inborn. Regional traditions, intermarriage anci
the corpmunity of interests that sprang from them had produced a pa;ticu-
lar nation. “They are all the sons of this land, whether they are brown or
white. Most of us realize that we are a nation in our own right, and it is
only the deluded few who would rather be Pharaonic, Arabs ':I'urks or
Circassians,” he wrote. ’ , ,
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Lutfi was a severe critic of both Pan-Islamists and pro-Turkish national-
ists, He considered them dangerous because they engaged the public’s mind
with considerations irrelevant to the progress of the country. Indeed, he
tended to attack them more than he artacked the British. He believed that
Oriental despotism and theocratic ideas were a greater menace to the growth
of the Egyptian nation than was the British occupation, which by its very
nature was only temporary. Like Mill and Locke, he believed that liberty
was an essential attribute of human beings. For a man to give up his liberty
was to give up life itself. Although his liberalism was of purely Western
extraction, in expounding it to his fellow countrymen he made use of his
own interpretation of Egyptian history. “We cannot have all the liberties
enjoyed by Americans or Englishmen or Frenchmen at present,” he wrote
in 1914. “But if we cannot attain all of what we want, it is reasonable to
want what we can attain. We must do away with personal rule. . .. When
a government assumes the task of thinking on behalf of its citizens and
installs its institutions as barriers between men and their passions—both
harmful and harmless—it kills in them the sense of responsibility for their

actions.”*

The Crisis Erupts: 'Ali 'Abd al-Raziq and Taha Husain

The Egyptian historian and scholar Ahmad Amin (1886-19 54'), the great
chronicler of Islamic history and thought and an original thinker in his
own right, once remarked that “modern education in the East has made
the Muslims ashamed, in their heart of hearts, of being Muslims; it has
made Muslim reformers ashamed of the mission of religion.” Indeed, the
inheritors of the modernist movement in Islam have been an unhappy lot
in yet another sense. Seldom were the sins of the fathers visited on their
sons so consistently as they were in the case of the first Islamic reformists.
These reformists, with Muhammad 'Abduh in the lead, had formulated
two main principles. The first narrowed and restricted the confines of what
was to be considered revelation; the second was the assertion that revela-
tion could not be in contradiction with reason. _

What happened in Egypt during the three decades following 'Abduh’s
death was that the intellectual leaders tried to exploit these two principles
to their logical limit without pausing to see where that was leading them.
Thus, the point was bound to be reached where reason came up against
the limitations inherent in ' Abduh’s two principles, however liberally these

might be interpreted.
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‘ABD AL-RAZIQ, ‘ALL. “Ali ‘Abd al-Razig,
(1888-1066), was a AzharT scholar, Egyptian gidi,
and government minister.'Abd al-Razig’s contri-
bution to Islamic political thought is his most en-
during, as well as ambiguous, legacy. In 1923, his
book al-ldddm wa usal al-hukm: Bahth fi al-
Khilafah wa al-hukumah ff el-Isiam (Islam and the
Foundations of Governance: A Study on the Cal-
jphate and Government in Islam) was published,
The main thesis of the book was responded to
with indignation by major figures of the religious
establishment, while it contributed to controver-
sies over the caliphate, political authority, and the
relationship of Islam to politics at the time,

An analysis of al-Tslam wa ugtii al-hukm and
its historical context sheds light on political
discourses in early twentieth-century Egypts
as well as controversies over the caliphate.
The text is a touchstone for historians inter-
ested in the evolution of civic or political con-
cepts in the Arab world. In addition, al-Islam
wa usiil al-hukm informs our study of the
historical events surrounding King Fu'ads
nossible ambitions for the caliphate, subse-

quent to Mustafa Kemal Atatlick’s abolition of

the institution in 124,
The cerdral thesis of al-Tsldm wa ustil al-hukm
s that authority is a natural concomitant to

prophecy. Thus the Prophet Muhammad pos-

sessed social authority, but he did not establish a
political entity with the founding of Islam; there-

fore, religious authority is ot synonvimous with

political authority, The Prophet Muhamimad

d, he mitigated dis-

fasued ore

v, he was obeye

soand he commanded in wary the author

ALI ABDURRAZIK 010001

argues, however, that this authority was unique.
As ‘Abd al-Réziq insists: “The prophetic mission
itself demands that the Prophet have some sort of
primacy in his nation, a form of authority over
his people. But this has nothing in common with
the primacy of temporal sovereigns, nor with
their anthority over their subjects. Therefore, we
should not confuse prophetic primacy with that
of temporal sovereignty” (Donohue and Esposito,
2007, 24~3L)

To understand al-Islam wa usal al-huknds theo-
retical import, we must acknowledge the political
context of the time. At the turn of the twentieth
century, Egyptians were contending with British
domination. In order to challenge the British,
some Egyptians sought greater solidarity with the
Ottoman Empire; this alliance was predicated on
notions of Islamic political sovereignty. Yet other
Egyptians sought to instill in Egyptian society an
acute sense of Egyptian identity. Both disposi-
tions were important in rallying the common
Egyptian against Eyropean domination. ‘Al Abd
al-Réiziq had close ties to the Liberal Constitu-
tionalists Party, Egyptian nationalists who gravi-
tated toward the latter position, Although "Abd
al-Réziqs book was published after the collapse
of the Ottoman Empire, notions of Islamic soli-
darity still loomed large on the Egyptian political
horizon and Egyptian nationalists felt compelled
to articulate more territorially based political
concepls,

‘Abd al-Rézigs argument umplies several
things. Firet, it is being suggested that the Muslim
community, or ummah, is not a political entity
but a spiritual fraternity, Tn this case, no political
institution, which the caliphate should be under-
stood to be, has jurisdiction over spivitual affairs,
Conversely, no spiritual institation should have
jurisdiction over political affairs. This is perhaps
the more pnportant point that Abd al-Raziq
wishes to make, His argument helps facilitate an

autonomous space for the development of an

The Oxford Encyclopedia of Islam and Politics, c. I, edit. Emad el-Din Shahin,
New York: Oxford University Press, 2014. iSAM DN. 313234 s.8-9
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